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NOTES.

THE last Indian Mail has brought us good tidings with regard to the health
of Khawaja Kamal-ud-Din. His own letter intimates that the serious symptoms
of the obstinate disease have all disappeared, and that it will not be long when
he will enjoy perfect health.

During the last month four more persons joined the Universal Brotherhood of
Isiam. They were individually astonished to find that there was neither any
ritual nor medium required to do so. Islam being plain and rational, no
unnatural ceremonies attend initiation. It simply makes you conscious of your
relations with God, and of your relations with God's creatures.

General discontent with the irrational teachings of current Christianity has
been leading to modifications of its institutions ; but the idea of * The League of
Nations” is most revolutionary, The step is most welcome, and holds out
hopeful prospects. It is likely to break down the barriers set up by fanatical
narrow-mindedness. The first meeting brought together the Jew, the Hindoo,
the Christian, the Muslim and others. This welding together of nations has
been the primary object of the universal doctrines of Islam. Maulvi Sadr-ud-Din,
who was one of the members of the League, pointed out in the course of his
remarks that he was not prompted by the occasion to support the idea of the
League, but he meant to do so because he was inspired by the catholicity of the
faith he was representing. Islam, he said, calls upon people to believe in one
God, whose Providence should impartially minister to the physical as well as
the spiritual needs of all the nations. He being the “ Lord of all the nations,”
and “the Lord of the East and the West,” has provided spiritual food in the form
of Revealed Books delivered to mankind through prophets, This religion there-
fore explains that faith in a Universal God requires us to believe in Abraham,
Moses, Jesus and Mohammad, and in all the prophets indeed. Those that
profess to believe in One Universal God, and fail to acknowledge all the prophets
of the world, should see that their conception is inconsistent. * If we are sincere
and consistent,” said the Maulvi, “in our belief of the ¢ Universal Father, and
if we are willing to hold in high veneration the prophet of each nation, the
League can be placed on a foundation sounder than which cannot be conceived.”
The bishops and others showed agreeable surprise at the liberal views of Islam.
Further deliberations will show the extent to which change sweeps over the
League.

Rev. Kukhi is doing a lot of good to the English public by his endeavours to
-disabuse their minds of Islam. He has also been keen on the co-operation of the
Imam of the Woking Mosque. He visited the Mosque and took a promise from
him to address a divinity class under his charge. Accordingly an address was
given {or an hour and a half, which in the opinion of Rev. Kukhi was an eye-
opener to them. He wrote to say later on that each boy purchased a copy of the
Holy Qur-4n, as soon as the lecturer had left, and the class was seen poring over
it, Rev. Kukhi himself read a scholarly paper on Islam to a very large gathering
of the clergy and laity, making a very favourable impression. His paper will be
printed in the REview.

A word of acknowledgement is due to the generosity and goodwill of Rev.
Walsh, M.A., Ph.D., who is doing his level best to promote feelings of genuine
brotherhood among the people attending his church. Animated by such feclings,
he invited the Imam to hold Sunday Service for his congregation on 30th Nov. in
London. The Imam appreciates the affectionate reception which he enjoyed at
the hands of the Head of the church and the congregation. He spoke as requested
on the Catholicity of Islam, which so interested the congregation that they began
to applaud, forgetting that they were attending a formal Service ona Sunday. At
the conclusion of the Sermon several members came up to speak to him and
asked for books on Islam while others left their cards for him.
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THE BIRTH OF ISLAM

By MunAMMAD ALl
II. PRE-ISLAMIC ARABRBIA
(Continued from b 323. Sept. 1919, I.R.)

I coME now to the most important point in this discussion,
viz., whether circumstances had already arisen in Arabia,
that is to say, before the appearance of the Holy Prophet,
which brought about, in the words of Bosworth Smith,
“ the most complete, the most sudden and the most extra-
ordinary revolution ” which the world has ever seen, and
it was only by chance that the Holy Prophet also preached

the work solely of one master mind whose magnetic power
brought about unheard of wonders. T have already described
the state of society whose transformation was wrought by
the Holy Prophet, and I would now consider the attempts

had spent all their efforts to convert the Arabs, viz., Judaism,
Christianity, and the movement set on foot by the Hanifs.
While the first two of these made stupendous exertions for
the purpose, and had even the authority of governments
at their back, the third was a meagre attempt and had more
the nature of individual conviction than a systematized
organization, but its consideration becomes al] the more
important because of the alleged influence which it had on
the Holy Prophet.

As to Judaism first. About seven hundred years before
the Holy Prophet, the Jews were settled in Arabia. It may
be that they looked to this country for the great Deliverer
of the world, because some prophecies expressly mentioned
Arabia. Later still an even greater migration of the Jews
took place when they were expelled from Palestine in the
time of Titus and Hadrian. After they had settled here,
they began to propagate their religion, which being purely
monotheistic was far superior to the fetishism and ido}-
worship of the Arabs, The Israelites were, moreover, related
to the Arabs, who were descendants of Ishmael. Therefore
they could not be treated like other foreigners. Nor were
their first attempts at proselytism unsuccessful. Being
descended from the same ancestor, the two nations had
much in common. Had Judaism any inherent power, the
conversion of Arabia to the Jewish religion would have
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beer. an easy task. But while the Jews succeeded at an
early date in making conversions from the tribes of Kenanah,
Harith, Ibn Kaab and Kindah, their progress seems afterwards
to have stopped. ‘° When Zu Navas, a king of the Himyar
dynasty . . . embraced Judaism, he wvastly increased
their numbers by compelling others to accept that faith.
At that time the Jews had great security and power in
Arabia, possessing there many towns and fortresses.” (Syed
Ahmad Khan.) But Judaism, with the government of one
of the best provinces of Arabia in its hands, and with great
resources and organized efforts for conversion, could not
bring about any change in the religion of the Arabs and
they remained as immersed in ignorance and superstition
after they had come into contact with Judaism as before it.

Then came Christianity. In the third century after
Christ, when the Eastern Church was split up into sections,
and abuses had found their way into it, those who suffered
persecution found like the Jews a refuge in Arabia, and
settled in Najran. The missionary efforts of Christianity
have always proceeded on an organized system. But in
Arabia, that land of religious liberty, as Christian writers
have called it, Christianity did not fare well, though it held
temporal authority in some provinces, and though the
influence of the court of the Roman Emperor at Constanti-
nople and that of the Court of Negus in Abyssinia was
considerable. The kingdom of Ghassan to the North and
the kingdom of Hira to the North-East were both Christian.
The South also had long been subject to a Christian monarchy.
Thus Christian influence was dominant on all sides and,
there is no doubt, missionary effort was spent in addition.
And Christianity had nearly five centuries to propagate
itself in Arabia before the advent of Islam. The way to it
had already been paved to a certain extent by the influence
of Judaism. But the result was a hopeless failure.  After
five centuries of Christian evangelization,” says William
Muir, “ we can point to but a sprinkling here and there of
Christian converts; the Bani Harith of Najran; the Bani
Hanifa of Yemama; some of the Bani Tay at Tayma ;
and hardly any more.”

Two of the most powerful religions of the world had
thus tried their lot and signally failed in converting Arabia.
But immediately before the appearance of the Holy Prophet,
certain persons who accepted neither the Jewish nor the
Christian principles strongly protested against the idolatry
and fetishism of Arabia and confessed their belief in the
unity of God, professing to follow the Abrahamic faith.
This was, in fact, the last human attempt at the conversion
of Arabia. The Hanifs, while fully respecting the traditions
of the Arabs, sought to establish the doctrine of unity.
Whether due to any foreign influence or not, the movement
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was essentially indigenous, and its aim was to interfere
with as few customs of the Arabs as possible. In fact,
they wanted to go no farther than the abolition of idolatry.
But they also failed, and at the appearance of the Holy
Prophet the whole nation was plunged in the ignorance
and darkness in which it had been for many centuries before.

The idolatry and lawlessness of Arabia had thus stood
proof against every attempt at reform. All possible means
had been tried. The pure monotheism of Judaism with
its minute rules, the doctrine of incarnation taught by
Christianity with the ease it afforded, and the Abrahamic
faith of the Hanifs with all its respect for the ancient usages,
all proved equally useless. Never was reform so hopeless in
the case of any other nation of the earth. And the Arabs
retained their strong conservatism, in spite of the fact that
their religious beliefs and their lawswere so low when compared
with those of the people who sought to reform them. To
any one who might stand up to reform this stubborn people,
the previous history of Arabia and of the reform movements
was a sufficient warning to refrain from the task. Even
Muir has admitted all this in plain words. He says:
“ During the youth of Muhammad, the aspect of the Peninsula
was strongly conservative; perhaps never at any previous
time was veform move hopeless.”” (Italics are mine.) ‘“ Causes
are sometimes conjured up to account for results produced by
an agent apparently inadequate to effect them. Muhammad
arose, and forthwith the Arabs were aroused to a new and
a spiritual faith; hence the conclusion that Arabia was
fermenting for the change, and prepared to adopt it. To
us, calmly reviewing the past, pre-Islamic history belies
the assumption. After five centuries of Christian evangeli-
zation, we can point to but a sprinkling here and there of
Christian converts; the Bani Harith of Najran; the Bani
Hanifa of Yemama ; some of the Bani Tay at Tayma; and
hardly any more. Judaism, vastly more powerful, had
exhibited spasmodic efforts at proselytism ; but as an active
and converting agent the Jewish faith was no longer operative.
In fine, viewed in a religious aspect, the surface of Arabia
had been now and then gently rippled by the feeble efforts
of Christianity ; the sterner influences of Judaism had been
occasionally visible in a deeper and more troubled current ;
but the tide of indigenous idolatry and Ishmaelite super-
stition, setting strongly from every quarter towards the
Kaaba, gave ample evidence that faith and worship of
Mecca held the Arab mind in a rigorous and undisputed
thraldom.” On another occasion the same writer remarks :
“ The prospects of Arabia before the rise of Muhammad
were as unfavourable to religious reform as they were to
political union or national regeneration. The foundation
of Arab faith was a deep-rooted idolatry, which for centuries
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had stood proof, with no palpable symptom of decay, against
every attempt at evangelization from Egypt and Syria.”’

It is, therefore, an incontestable fact, and it is admitted
even by hostile writers, that not only no circumstance had
arisen in Arabia which should have brought about a change
in its condition, but that circumstances had actually arisen
which had made reform more improbable than ever, nay
had made it impossible for mere mortal effort to bring it
about.

Christian writers have sometimes asserted that in reality
Islam “ established itself on the older traditions and usages
of the Arab people and on ideas borrowed from Jewish and
Christian sources,” and that accordingly its claim that it
is based on a special revelation is not true. But the question
is that if it was possible for a man to bring about a mighty
revolution in Arabia by borrowing ideas from Jewish and
Christian sources and “Arab customs, why did all these
movements themselves signally fail? It was for several
hundred years that both the Jews and the Christians spent
all their efforts, with even the authority of governments at
their back, to proselytize Arabia, but they failed. Similarly
a Unitarian religion, combined with due respect for ancient
Arab customs and usages, and a claim to restore the faith
to Abrahamic purity, was preached by the Hanifs, but fared
no better and was the shortest lived of all. Had there been
any inherent power in the alleged Jewish and Christian
sources and Arab customs, why should they have failed,
and one who only borrowed from them succeeded ? Is it
not wonderful that words which being preached by the
Jews and Christians for hundreds of vears could not purify
a single life wrought, when preached by the Founder of
Islam, the most remarkable transformation in the lives of
a whole nation within less than a quarter of a century ?
Does it not show clearly and conclusively that if the words
were the same, the whole difference lay in the sources ? In
the one case, they proceeded from a mortal and impure
source, and thence their utter ineffectiveness and inability
to bring about a purity in the lives of those to whom they
were preached. In the other, they proceeded from a mighty
source, a pure and Divine fountain-head, and hence the
mighty magnetic power which they displayed in raising a
nation from a state of gross immorality to one of sublime
purity. Judaism, Christianity and Hanifism preached the
same unity of God as did Islam, but there was an essential
difference in the sources from which they drew their material,
and this is apparent from the wonderful difference in the
result. Was it not ordained by God that Judaism, Chris-
tianity, and Hanifism should all fail, and that Islam coming
after all of them should succeed ? Consider that if it were
simply the man Muhammad who borrowed a story here
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from the Jews and a story there from the Christians, he
could not have succeeded while the Jews and the Christians
working for hundreds of years had failed. Consider that
while they had temporal authority at their back, he had
none. Nay, he was single and persecuted. Consider also
that whereas the people never turned against the Jews and
the Christians when they preached their religions, and showed
a spirit of tolerance, the whole nation rose up against a
single man when he began to preach Islam, and not only
‘those among whom idolatry had taken a deep root became
the enemies of this preacher of unity and purity, but even
the Jews and the Christians sided with them and showed
the strongest opposition to him. With enemies on all sides,
and all human efforts directed against him, could he have
converted a single man and brought him to the path of
virtue if it were not that his words had a heavenly magnetism
in them ? The Christians have spent too much time and
labour, and they have spent it in vain, in showing that such
and such a story in the Holy Qur-an corresponds with another
found in an earlier Jewish or Christian writing. The sources
of Islam are not determined by any alleged correspondence,
but by the effect which its teachings had. If the Jewish
and Christian writings were the source from which Islamic
teachings and principles had been taken, their effect should
have been at any rate inferior to that of the originals from
which they were taken. But the inability of Jewish and
Christian teachings to bring about a pure transformation
in the lives of a people whom Islam only within a few years
changed so entirely is a conclusive proof that the source
of Islam was far purer and higher than the Jewish and
Christian writings.

[To be continucd.)

THE POSITION OF WOMAN IN
ISLAM

IT has been said that the Islamic view of woman is a man’s
view, whereas the Christian—or I should rather say the
Church’s—view of woman, is a woman’s view. If we add
that the Islamic view is that of a just and wise man, and that
the Church’s view has never been translated into practice,
since Christendom is ruled by men, but has merely caused
confusion of ideas in theory and many inconsistencies in
practice—if we admit all that, there is much truth in
the comparison. Christians, accustomed to the contempla-
tion of a sentimental ideal of womanhood, are apt to under-
estimate the human value of the Muslim standpoint, and
to talk as if the Muslim religion had lowered the social and
moral position of woman; forgetting that a minority of
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every Muslim sees with horror, while a larger number are
debarred from all fulfilment of their natural functions.
This the Muslim regards as a great wrong and cruelty.

The historical truth is this, that Muhammad was the
greatest feminist the world has ever known, considering
the country and the age in which he lived. From the lowest
degradation he raised woman to a position beyond which
she could only go in theory. The Arabs of his day held
women in extreme contempt, ill-treated and defrauded them
habitually. They regarded the birth of girl-children as the
very opposite of a blessing, and they had the custom to
bury alive such of them as they esteemed superfluous.
The Qur-an peremptorily forbids this practice, with others
hardly less unjust or cruel. It gives women a definite and
honoured status, and commands mankind to treat them with
respect and kindness. The Prophet said :

“ Women are the twin halves of men.”’

“ When a woman observes the five times of prayer, and
fasts the month of Ramadan, and is chaste, and is not
disobedient to her husband, then tell her to enter Paradise
by whichever door she likes,”’

““ Paradise lies at the feet of the mother.”

“ The rights of women are sacred. See that women
are maintained in the rights granted to them.”

" Whoever does good to girl-children will be saved
from Hell.”

“ Whoever guards two girls until they come of age will
be in the next world along with me, like my two fingers,
close to one another.”

"“ To obtain education is incumbent on all Muslims male
and female.”

“ A thing which is lawful but disliked of Godis divorce.”

*“ Shall T not point out to you the best of virtues ? It is
to treat tenderly your daughter when she is returned to
you, having been divorced by her husband.”

“ He who has a daughter, and does not bury her alive,
nor scold her, nor show partiality towards his other children,
God shall bring into Paradise.”

The whole personal teaching of the Prophet is opposed
to cruelty, especially towards women. Innumerable are
the instances of clemency in his recorded life. He for-
gave the woman who prepared a poisoned meal for
him, from which one of his companions died, and he
himself derived the painful illness which eventually caused
his death. By opponents of his own day he was thought
absurdly partial in his legislation on behalf of women ; and
that partiality, which was in fact no more than simple
justice, and aimed at much-needed reforms, was made the
ground of calumnies which still persist among non-Muslims
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till this day. The Prophet was not the rank voluptuary
that Christendom for long depicted him. He spent his
prime of manhood—twenty-four years—with one wife only,
Khadijah, to whom he was devotedly attached, though she
was a great deal older than he was. And he remained devoted
to her memory. When Ayesha—a young girl, the daughter
of his closest friend, whom Muhammad married on the death
of Khadijah—said to him once, coaxingly: “ What was
she but an old woman? God has given thee a better in
her place,” he answered: ‘“No, by Allah! God has not
given me a better in her place. She believed in me when
the world rejected. She gave me all her wealth to spend,
when men opposed me. So kind and generous was she
to me.” Ayesha, frightened at his vehemence, replied :
“ 1 will never mention her henceforth without respect.”

The Prophet’s later marriages were acts of charity or
policy. Excepting Ayesha, every woman that he married
was a widow in some need.

Another false idea that still is popular in Christendom
is the idea that Muslims think that women have no souls.
The Qur-an expressly says :

“Men or women, those who do good works and are
believers, shall enter Paradise, and they shall not be deprived
of one iota of reward.”

And again:

‘ Surely the men who submit and the women who submit,
and the believing men and the believing women, and the
truthful men and the truthful women, and the patient men
and the patient women, and the humble men and the humble
women, and the men who give alms and the women who
give alms, and men who fast and women who fast, and
chaste men and chaste women, and the men who remember
God and the women who remember,—God has prepared for
them forgiveness and a mighty reward.”

It is perfectly clear, to anyone who will trouble to in-
vestigate, however slightly, that Islam acknowledges no
inequality of woman in the spiritual sphere.

And in the temporal sphere what does the inequality
amount to? A frank admission of the fact that woman is
the weaker sex, and that in a state of society where men
are violent they must be protected by strict laws and some
seclusion. Thelaw of ElIslamin this and many other matters
is not static, as some people suppose, but dynamic; not
stringent, but elastic enough to comprehend the needs of
every age and every people. It is not a bar to human
progress, but a guide and handrail by which the right direc-
tion of such progress can be secured and ascertained.

What is the one great law plainly laid down in the Qur-an
with respect to the position of woman? Put into rationalistic
language, it is simply this : that men must be always kind
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and merciful to women, and must, as a religious duty,
support women in the rights of their position.

Now women in Islam, from the Prophet’s time, have had
equal rights with men before the law, in regard to property
and other matters of the first importance. The veil, and
their comparative seclusion, often blinds us to the fact that
Muslim women are, or were till very lately, much more
independent, in a legal sense, than English women, since
they had full rights to own property.

I cannot explain the difference better than by comparing
briefly our ideals of marriage.

In ElIslam, marriage is essentially a civil contract entered
into by the parties for the performance of certain duties
~one to the other, and terminable on the plea of either party
if it proves a failure. It is sacred in the sense that all con-
tracts, even money bargains, are considered sacred in Islam,
but there is nothing of the sacrament about it. Whatever
sanctity it may attain, and every Muslin will admit that
it does often become hallowed, comes from the conduct of
the parties and their mutual love in that relation, not from
any merit in the opening ceremony. The woman retains
her legal and social personality intact. She and her husband
always remain two separate individuals, both in theory
and in practice. She has her separate property, if they are
well to do, and manages it without the least necessity of
consulting him. The children of the marriage are a bond
between them, but the measure of the rights of either parent
in those children at different ages is laid down by the law
and clearly recognized. If you will consider seriously, you
will see that where woman’s personality, her property, her
separate rights and name are thus secured to her, it does not
seriously matter, from her point of view, whether polygamy
or monogamy is the existing order of society. In some
Muslim countries that T know—forinstance, Syria—polygamy
is still much practised ; in others—Turkey, for example—
it is very rare. But the position of the married woman is
the same in either case. She is quite a separate person from
the husband.

Now in Christendom there has been a very different
development. The text in Genesis—which has been ascribed
to Jesus Christ—** For this cause shall a man leave his father
and his mother, and shall cleave unto his wife, and they
twain shall be one flesh,” has been regarded as a strict
injunction to monogamy; and a supposed analogy with
the mystical union of Christ and the Church has been invoked
to give still greater mystery and sanctity to such unions.
The idea of a mere civil contract has been denounced as
impious. And not only a perfect union of bodies and of
civil personalities has been aimed at, but a union of souls
has been envisaged.
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A union of souls—to be achieved by a ceremony !

Dear friends, the soul of every man and woman is solitary
from the cradle to the grave, so far as other men and women
are concerned. The only union it can find, by seeking, is
with the author of its being, the Great Creator and Inspirer of
Creation to whom we all return. The only way in which
one human soul can really know communion with another
human soul is in devotion, self-surrender to Allah.

There has been often that communion between married
couples here in Christendom, but not more often than in
the quite different system of Islam. And how many lives
have been ruined and made miserable, how much needless
sin has been committed, from the failure to admit that
marriage is not always holy, and that when it is not holy,
it may be dissolved ?” There is another and a darker side
of the picture, which must be mentioned, though I will
not dwell upon it-—the prevalence of prostitution in en-
lightened Christian lands.

Do not think I am denying for a minute that in certain
respects the women in Muslim countries are less fortunate
than the women of England. But that has nothing to do
with the religion of Islam. In so far as it proceeds from
lack of education, or neglect of simple laws of sanitation, it
is directly contrary to true Islamic teaching. In so far as
it is due, as the relative seclusion of Eastern women is due,
to the unsettled and warlike state of certain countries, it
1s not enjoined but permitted by the rules of our religion.
But still there is something to be said for the secluded life
of Muslim women.

People think that Muslim women are kept shut up by
their husbands. Not a bit of it. They go about and visit
just as freely as you do, but in the city streets they veil
the face and figure, and their visits are to other women,
not to men.

I have the honour of the intimate acquaintance of a
whole coterie of Turkish ladies, who were permitted, by a
Pleasant fiction, to adopt me as a brother—permitted by
their male relations by whom I was regarded in that light.
The close friendship extended over a good many months, so
I may claim to know what I am talking about.

A Muslim woman veils and is secluded only against strange
men. The whole world of women is quite free to her. And
when she goes out in the street in her charshaf (or as the Egyp-
tians call it, habbarah) she can go where she likes, as secure
from insult and interference as if she were invisible. If
anyone laid a finger on her, the whole Muslim manhood of
the city would rise in her defence. In all cities there are
rough, unbridled elements. In the country Muslim women
do not veil the face, but the hair and the back of the neck.
And as security and good order increases, it is very likely
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