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THE HOLY QUR-AN

With English Translation and Commentary,
printed on high-class India paper, and bound in
green flexible leather, is now ready. Price 22s.*
Prospectus and sample pages sent free on appli-
cation. Cloth-bound Edition, price 16s., postage
extra. Prices in India: India paper, Rs. 20; cloth
bound, Rs. 17. Apply in India to Ishaat-Islam
Office, Nowlakha, Lahore.

Friday Prayer and Sermoh.—At the London Muslim Prayer House,
every Friday, at 1.30 p.m.

Service, Sermon and Lectures every Sunday at the Mosque, Woking,
at 3.15 p.m.
* The rise in the price of book-binding has compelled us to increase
the price,
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ISLAMIC REVIEW
NOTES

THE Sunday afternoon meetings at the London Muslim House
have been postponed for the present,

Meetings at the Mosque, Woking, were held as usual, and
were addressed by Mr. Abdul Qayum Malik.

Our readers’ pointed attention is drawn to the article entitled
“The Birth of Islam.” This is the first of what we eagerly
expect to be a long series on the important aspects of Islam,
one of which is treated in this instalment. As it will be seen,
the contribution is by our most esteemed brother Maulvi
Mohammad Ali Sahib, M.A,, L.1..B.,, whose name has become
well known in all the Muslim and other parts of the world as
the first Muslim divine who has most successfully accomplished
the great task of translating and writing a commentary on the
Holy Al Qur-d4n in English. The large scope of our learned
brother’s researches and the great depth of his scholarship have
won for him the unique distinction of being an authority, not
only on Islam, but on other religions as well. Articles by him
have adorned the pages of this Review from time to time, but
the one in view is an earnest of his promise to contribute
regularly in future. Such a thing, we need hardly say, would
not only enhance the dignity of this Review, but would place
at the disposal of our readers results of the devoted labours
of a distinguished Muslim savant.

Our friends will, we are confident, be delighted to read our
venerable brother Mr. Pickthall’s « Khutba-tul-Eid,” which we
insert on p. 337. '

We are delighted to note that our reverend brother Maulvie
Saddr-ud-Din has arrived from India. We heartily welcome
him back to the work to which he is so much devoted.

The Eid-ul-Zuha, 1337 (or Eid Bairam), the feast of sacrifice,
will be celebrated at the Mosque, Woking (Surrey), on
Saturday, the 6th September. We invite all our friends to
come and help us in celebrating this day in ‘memory of the
great sacrifice offered by Abraham of his beloved son. We
Muslims are face to face with a catastrophe. It is time

that all of us learnt the value of sacrifice,

MALIK.
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THE FATE OF THE MUSLIM EMPIRE

THE FATE OF THE MUSLIM
EMPIRE

THE suspense with which the Muslim world is awaiting the
Peace Terms to Turkey has unfortunately not yet been re-
lieved, while addition to the anxiety of the Muslims has
been caused by the news of the landing of the Greek troops
in Smyrna and the consequent massacres of the Muslim
population,

In some quarters fantastic suggestions are continued
to be made as regards the new settlement. It has been
mentioned in the Press that it is contemplated to give the
mandate of Constantinople to America or any other Christian
Power, while the Sultan may remain there as the Pope does
at Rome, without any secular authority or status.

Only those people who do not know the constitution
of Islam can make such suggestions.

Lately news has come that Wakabis are threatening
Mecca, and that the Sherif of Mecca, in spite of his assumed
kingly title, being unable to defend the Holy Pldce, has
asked the help of Christian Powers to send at least some
aeroplanes. The Muslims would sooner see the Holy build-
ing razed to the ground than be dependent for its safety
upon non-Muslim help. Such incidents will happen every
day if the Khalifa, the servant of the Holy Places of
Islam, is not left in a position to control and defend those
Holy Places. The more the Sherif of Mecca has to depend
upon the mercy and help of the British, the more would
he increase the aversion of the Muslims, and the more the
British people would exasperate their Muslim fellow-citizens
of the Empire. :

Muslims are not allowed to be rebellious to any Govern-
ment with which they have entered into a contract of faith-
fulness. But they must have at least one Independent
Muslim Government to whom they would go if they find
that it is not possible at all to perform their Islamic obli-
gations. Emigration is an alternative for Muslims to
rebellion, and it cannot be wise to shut that safety door.
For the security of the Heart of Islam itself a powerful
independent Muslim sovereign, a universally recognized
Khalifa, is necessary.

The British Foreign Office has at its disposal, if it would
only care to look for it, every material to gauge the strength
. of the religious issue involved in the question of the settle-
ment of the Ottoman Empire. To indicate the Islamic
theological necessity of keeping up the temporal and spiritual
power, status, and authority of the Khalifa of Islam intact
with the fullest sovereign dignity and independence on an
equality with Christian constitutional monarchs and presi-
dents, and the freedom of his capital seat of Constantinople
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absolutely unrestricted by any Christian political control,
Maulana Abdul Bari, of the renowned house of Firange Mahal,

the Viceroy of India Fatwas (expert juridical and religious
opinions and dictum), signed by almost all prominent and
learned Alims. They should be thoroughly studied and
respected by the British Foreign Office if it means to dis-

The Morning Post of London kindly published a letter
of mine in its issue of June s, 1919, which I take the liberty

to quote here, as it gives the Muslim point of view of the
Khilafat :— ‘

SIR,—In support of Sir Theodore Morison, allow me to
put the Muslim point of view. The question of the Khilafat
has two aspects ; (1) academical and (2) political,

As regards the first, the Muslim view is that it does not
Serve any purpose for non-Muslims to discuss it. The facts
that all the Swuun; population of the Muslim world, which
counts 250 millions of the 300 million Muslims, have accepted
for centuries the right to Khilafat of the House of Osman,
and that there is no rival claimant to that right to-day,
are sufficient to close the controversy. Even the Sherif
of Mecca, who claims the title of the King of the Hedjay,
has forbidden officially to be addressed as Amir-ul-Mominin
(Head of the Muslims), a“title reserved for the Khalifas
since the time of Omar the Great (the second successor of
the Holy Prophet).

As regards the political aspect of the question, we must
go by facts as they are, not by what they might have been.
It is a fact that the Muslims of India have been for genera-
tions attached to the Ottoman Sovereign and have looked
at his dominions as if they were their own. It is a fact
that on occasions the British Government has favoured and
even strengtlened that attachment. Lord Morley himself,
when. he was Secretary of State for India, referred to that
attachment while discussing the political position of the
Muslims of India.

When war with Turkey broke out there was a great
stir among all the Muslims of Egypt and India, for two
reasons : (1) Because of the Muslim sacred places, and
(2) because of the Khilafat, Assurances by Great Britain
were given as regards both. As to the first a proclamation
was issued that the Holy Places of Islam would be immune
from ‘‘ attack and molestation.” As to the second, it was
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declared in the House of Lords that there would be no
interference, and Mr. Asquith also said that the war was
with the Committee of Union and Progress, not with the
Sultan as the Khalifa. But now efforts are being made to
whittle down these pledges and promises. It seems to be
held that by the immunity of the Holy Places was meant
that sacred buildings would not be injured or destroyed,
and by respecting. the Khilafat it was meant to respect
its spiritual aspect only. These interpretations cannot but
be wrong. Everybody knows that Muslims are not idol-
worshippers. They do not worship the stones or bricks
of any building. What they meant when they desired the
safety of their Holy Places was that the control and custody
of those Holy Places should remain as they were before,
sninterfered with by any non-Muslim Power. They are
anxious even now to keep them free from non-Muslim
control, because those represent the sacred spirit of their
Faith, of their own traditions, culture, and civilization.
The Muslims are proud of their civilization, as they are
attached to their Faith. Muslims are anxious to save their
civilization from any subordination to the modern civiliza-
tion, because they have seen how, for example, wine, women
of ill-fame, and gambling are introduced in Muslim countries
when they pass into non-Muslim hands. The other day
1 heard that the German influence during the war had
introduced disreputable women in the Turkish quarters of
Constantinople also. Just now I learn from a letter from
Syria that drink even among Muslims is becoming general.
This is shocking. TFor reasons like these Muslims desire
that their Holy Places, not only Mecca, Medina, and Palestine,
but the whole of the Jezirat-ul-Arab (the TIsland of Arabia)
as delimited by Muslim theologians since many centuries,
together with Damascus, should remain free from non-
Muslim control.

In the same way when Muslims expressed their anxiety
as to the Khilafat it could not be because they were afraid
of any forceful severance of their spiritual connection with
their Khalifa—the Ottoman Sovereign. No power on the
face of the earth can interfere in any person’s spiritual rela-
tions with any other person. The Muslim anxiety was only
because they thought the temporal power, status, and
authority of their Khalifa might be in danger. They are
in a state of frenzy now because they find that danger to
be greater. That his Highness the Aga Khan, Mr. Justice
Ameer Ali, Mr. Ispahani, and Mr. Yusuf Ali, all of whom
are non-Sunnis, and therefore have no spiritual connection
with the Sultan of Turkey, are foremost in their endeavours
to safeguard the integrity and independence of the Ottoman
Empire, is in itself a proof that the Muslim anxiety is for
the security of the temporal power and authority of the
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Sultan of Turkey. The Sovereign of Turkey is the custodian
of the temporal power and honour of Islam, and any attack
on his position means an attack on the honour of Islam.
This is the position which British statesmen have to recog-
nize if they want the peace and happiness of at least seventy
million Muslims of India. Just the apprehension of the
destruction of the Ottoman Empire has driven the Muslims
of India to a state that they have invited Hindus to preach
in mosques to win over their sympathy at. this time of
distress. They are ready to clasp the arms of Extremists.
There is no political reason evident to Muslims why Great
Britain should pay more regard to the interests and ambitions
of Greece and Italy than to those of the British Empire
and its seventy million citizens. Why does not Great Britain
secure the position of an adviser and friend of the whole
Ottoman Empire and win the affection of all the Muslims
for her by refusing to be a party to the dismemberment of
the Ottoman Muslim Empire ? Why does she run the risk
of carrying home to the heart of every Muslim soldier who
fought for Great Britain and every Muslim civilian who
helped Great Britain in other ways to win the war that
he has been responsible for the downfall of the Empire of
his Khalifa, and thereby of Islam itself ?

Sir Theodore Morison, whose knowledge of the Muslims
of India is very intimate, and myself have suggested a scheme
of a united or federated Muslim Empire under the Ottoman
Khalifa, with his capital at Constantinople. Safeguard the
interests of the British Empire by every means, secure the
safety of the non-Muslim peoples of the Ottoman Empire
in every respect, but withhold from destroying the Ottoman
Empire simply because it is the only non-Christian Empire
in Europe. It will not be contributive to the peace
of the world to challenge Islam by humiliating the Muslim
Khalifa and by dismembering bis Empire.

Yours, etc.,
SHAalkH M. H. Kipwal oF GADIA.

THE MosQUE, WOKING, SURREY,
June 4th.
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THE BIRTH OF ISLAM
THE BIRTH OF ISLAM

By MunAMMAD ALl
I. PRE-ISLAMIC ARABIA

THE religion of Islam took its birth thirteen centuries ago,
in the Arabian peninsula, and the first question that faces.
us in a discussion of this subject is, what were the circum-
stances under which this religion took its birth? The
Muslim historians have without exception called the time
before the advent of Islam  the time of ignorance.” Even
the Holy Qur-an, which is universally regarded as the keystone
of Islamic History, being the most authentic contemporaneous
record which has ever shed light on ancient history, gives it .
the same name. 1In fact, the word Jékiliyyat or ““ignorance ”’
was taken by the Muslim historian from the Holy Qur-an.
A reference to v, 50, where “ the judgment of the times of
ignorance " is spoken of, to xxxiii 33, where women are
forbidden to display their finery as they used to do ““ in the
days of the ignorance of yore,” and to xlviii. 26, where
the unbelievers are mentioned as harbouring feelings of
the disdain of “ the days .of ignorance,” would make this .
clear. And the description of those days as met with in
the Holy Qur-an is proof of the degenerate state of Arabia
at that time. It is called a time of spiritual lethargy, a
time of corruption; the Arabs are spoken of as being “ in
manifest error,” involved in ““ utter darkness,”” an “ ignorant
people,” as ‘‘ deaf,” dumb,” and ¢ blind,” nothing
but as cattle,” as ““dead,” as ‘* those in graves.” And
history from other sources bears out only too clearly the
truth of these statements. I do not mean to deny the virtues
of the pre-Islamic Arab, his hospitality, his passion for
liberty, his valour and bravery, his faithfulness to the tie
which bound him to his tribe, his generosity and many other
manly qualities. But civilization does mot mean an occa-
sional display of these and such-like qualities only, and even .
these virtues were more than counterbalanced by evils of
a baser sort, If the traveller was likely to receive hospitality
at the door of a Bedouin, he was as likely to be plundered
of all that he possessed and even to be stripped naked. If
there was attachment for tribe, it had also its abuse with it,
for the slightest injury to an individual involved the whole
tribe in war, and the claim was not deemed to have been.
satisfied until sometimes the whole tribe had been swept away. -
Passion for revenge was very strong. But not on these
considerations can it be decided whether the pre-Islamic
Arabs were an enlightened and civilized people or an ignorant -
and barbarous nation which had not yet seen the light of
civilization. The sparks of light in the midst of the Cim-
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merian darkness which prevailed over the Arabian peninsula
do not -entitle us to take that people as a civilized and en-
lightened people.

As to learning and sciences, no trace of them was to be
found among the Arabs before their conversion to Islam,
with the single exception of poetry which is not lacked in
society even in its infancy. The art of writing was known,
but the events were not recorded and we do not meet with
even the rudest conception of the science of history. The
genealogical and historical facts of pre-Islamic Arabia of
which we can claim any knowledge were handed down
in poems to posterity, and a retentive memory helped to
preserve them and to save them from being lost altogether.
I do not know of a single prose composition dating from the
pre-Islamic times. Philosophy, mathematics, science, etc.,
were quite unknown, and they were in fact utterly incon-
sistent with the nomad condition of the Arab hordes.

Politically the condition of Arabia was so bad that it
defied all attempts at civilization. There was no government
at all. Each tribe had its own head, and that too for the
purpose of leading it into war with another tribe. Govern-
ment in the true sense of the word was not known to them.
Might was right, and he who could wield the sword with
greater skill and strength could also exercise authority.
But the tribe, the family and the individual all burned for
independence, and did not submit to authority so long as
they could. The conditions were, in short, most unfavour-
able for a political union which only could make civiliza-
tion possible. Muir writes in his introduction to the * Life of
Muhammad ” : ““ The first peculiarity, then, which attracts
our attention is the subdivision of the Arabs into innumer-
able bodies, governed by the same code of honour and morals,
exhibiting the same manners, speaking for the most part
the same language, but each independent of the others
restless and often at war amongst themselves; and even
where united by blood or by interest, ever ready on some
insignificant cause to separate and give way to an im-
placable hostility. Thus at the era of Islam the retrospect
of Arabian history exhibits, as in the kaleidoscope, an ever-
varying state of combination and repulsion, such as had
hitherto rendered abortive any attempt at a general union.”
To this state of constant warfare and political disintegration,
the Holy Qur-an refers on more occasions than one. Mark
for instance the following verse: “ And remember the
favour of Allah on you, when you were enemies, then He
united your hearts so that by His favour you became
brethren. And you were on the brink of a pit of fire, then"
He saved you from it ” (iii. 102).

It should, however, be borne in mind that when the
Muslim historians refer to the pre-Islamic period in Arabia
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as the “ time of ignorance,” they refer not so much to its
ignorance in the domain of literature and art or learning
and sciences, as to its ignorance of all social and moral laws
and its ignorance of true religion. Whatever the value of
their poetry, it did not give them any social, moral or religious
law. The prevalence among them of the inhuman practice
of burying daughters alive and even of polyandry is admitted
on all hands. The ties of marriage were very loose, the
husband having the right to reject his wife at any moment
he liked. The position of women was very low. At times
they were treated as part of the husband’s property. They
formed part of inheritance and were taken possession of
by the heir with the other effects of the deceased. Hence
followed the inhuman practice of a step-son marrying his
step-mother, a practice which the Holy Qur-an abolished.
Fornication prevailed to an enormous extent. Drunken-
ness was common and gambling raged to such a high degree
that a man after losing all his property did not hesitate to
stake his freedom, which being lost, he became a slave.
Certainly such a society did not deserve to be called a society,
so utterly lacking were all social and moral laws.

The religion of the pre-Islamic Arabs affords still clearer
evidence of their ignorance and their savage notions regarding
the supernatural. In one word their religion may be described
as deep-rooted idolatry and gross fetishism. They worshipped
not only idols, 360 of which were kept in the sacred shrine at
Mecca, but they also worshipped the powers of nature, the
sun, the moon, and the stars. They even'worshipped ‘‘ stocks,
stones, trees and shapeless masses of dough.” ‘“ When
they found a fine stone they adored it, or, failing that, milked
a camel over a heap of sand and worshipped that.” Human
sacrifices were not unknown. Before undertaking a task,
the will of the gods was found out by divination by arrows.
Notwithstanding all these superstitions, the Arabs were
an irreligious people. There were those among them who
did not belicve in a future life and held Epicurean views.
Those who believed in a future life, tethered a camel to the
dead man’s grave to die of hunger to carry the dead man
on the day of resurrection. ‘‘ There was a weird superstition
too,” says Bosworth Smith, ‘‘ among them, that the soul of
the dead hovered over his grave in the form of an owl, and
that if the person had been murdered, it might be heard
crying ‘ Oscuni, Oscuni,’” that is, ‘ Give me drink, give me
drink ;’ nor would it cease doing so till the blood of the
murderer had been shed.” It is often asserted that the
Arabs believed in God too, but the fact is that such belief
was no more than an assertion. The deities and the idols
had all their functions and were worshipped for the attain-
ment of different objects, but not so God, who was simply
supposed to preside over the minor deities to whom He had
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entrusted all mundane affairs. The national cult was only
a strongly rooted idol-worship and gross fetishism.

Such was the religion and such the social and moral
condition of Arabia, and none can deny that it was the time
of ignorance. The social, moral and religious atmosphere
of the pre-Islamic Arabs was darkened with lawlessness,
immorality and superstition. In this gloomy night, dark
and dense clouds hung over the Arabian soil, and the Arab
love of poetry, if it had any value, was like a dim star that
shone through some broken cloud.

Christian writers sometimes refer to the wholesome
influence of an imperfect Christianity prevailing in Arabia,
but it is a moot point if Christianity in its early days exercised
any civilizing influence at all in the world. Grave doubts
have been entertained by honest thinkers on this point,
and so far as history reveals the state of the Christians of
even the second century, it is more repulsive than attractive.
I am not in a position to say how far the large prevalence of
gambling and drunkenness in pre-Islamic Arabia was due
to the influence of Christianity, but certain words reported
to have been spoken by the Caliph Ali show that it was true
no doubt to some extent. As Dozy says: * The Khalif
Ali scarcely exaggerated when he said, speaking of a tribe
in which that religion had taken the deepest root, ‘ The
Taghlibites are not Christians; all they have borrowed
from that church is the practice of wine-bibbing.’”” There
were Christian poets in the time of ignorance, and their
poems furnish conclusive evidence that they were at least
as deeply immersed in the prevailing vices of gambling,
prostitution and drunkenness as their pagan neighbours.
No less a biased writer than Muir is obliged to admit “ that
the Christianity of the seventh century was itself decrepit
and corrupt. It was disabled by contending schisms, and
had substituted the puerilities of superstition for the pure
and expansive faith of the early ages.”

It is sometimes asserted that the monotheism of Christi-
anity exercised its influence on the Arab mind, and that it
was due to this influence that certain men known as the
Hanifs set out in search of the true religion, but facts do not
bear out this claim. “ One God’ Allah was not much
known to Christianity at that time. It was itself practically
ignorant of the name of Allah, as the God it worshipped was
only a mortal, and it was about Jesus and his divinity that
all the controversies between the different sects were going
on. Christianity preached not Allah, but Jesus, while the
Hanifs never acknowledged Jesus as their God. It is a
fact that Christianity never made any deep impress upon
the Arab character. It preached a man as God who had
by no means any superiority over their favourite and ancestral
idols. The Holy Qur-in refers to this contention on the
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part of the idolators of Mecca : “ And when a description of
the son of Mary is given, lo! your people raise a clamour
thereat. And they say : Are our gods better or is he ?
They do not set it forth to you save by way of disputation ;
nay, they are a contentious people " (xliii. 57, 58). As the
Arabs worshipped angels they therefore asserted that their
gods were better than Jesus, who, though taken for a god
by the Christians, was only a man, Their scepticism and
derisiveness of the.Christian religion is well illustrated by
the following incident -

“ Certain bishops who, about the year 513, tried to
convert Mundhir III, King of Hira, were made to realize
this. After the King had listened to them attentively, one
of his officers whispered a word in his ear. Immediately
Mundhir assumed an aspect of the deepest sorrow, and when
the prelates respectfully asked him the cause of his grief
he replied, ‘Alas! I have heard melancholy tidings.
Michael, the Archangel, is dead!’® * Nay, Prince, thou
must -be mistaken ; angels are immortal !’ °* Immortal !’
cried the King, ‘ and ye have been trying to convince me
that God Himself died’t’” ‘

Thus in spite of Christianity, Arabia remained what it
was, and instead of its savageness being softened by the
alleged good influence of Christianity, it only degenerated
on account of the evils which it imbibed from it.

(To be continued.)

THE SPIRITUAL BASIS OF ISLAM

By MR. DubLEY WRIGHT

DEGENERACY, at some point or another, has been a charac-
teristic of nearly all religious systems in the history of the
world, although the deviations from the original high spirit-
ual standards have been generally so insidious that their
dangerous tendencies have been unobserved until they
reached maturity. One of the main characteristics of the
influence of a religion upon its followers should be progres-
sion. - Religion should act as a power or force developing
the inner spiritual life of the individual. We may, by
physical methods, develop in a very high degree the physical
frame until we become flawless Apollos, but we cannot
by any system of physical culture develop our spiritual
life and its powers. That is the work of religion, and that
has been the aim of all religious systems yet propagated.
These systems have, however, frequently been marked by
failure, and retrogression, rather than progression, has often
been the result.

There is, however, one religious system in which this
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downgrade tendency is absent. I refer to the religion or
faith of Islam, the tenets of which as taught to-day are
precisely what they were when propagated by its founder
in the sixth century. This rigidity has, humanly speaking,
been the salvation of Islam, and in no small degree accounts
for the number of its adherents throughout the civilized
world to-day. This immobility of first principles has,
strange to say, often been the ground of attack by Christian
opponents, who have, at the same time, lamented the ‘ de-
parture from the faith ’ among their own brethren.

This rigidity does not sit upon the Muslim as a tight-
fitting garment, nor does it impede his progress in the
spiritual life. In the service of Islam there is perfect freedom,
and in following the Islamic rule and practice there are
found joy and delight, and the rule is in no way irksome.

Before the Prophet gave the Qur-dn to the world he
had learncd the value of silent meditation, concentration,
and communion with the Eternal, with Allah, the Creator
and Lord of all the worlds. It was his custom to retire
to the grotto of Mount Hira, where he received those wonder-
ful communications from the archangel Gabriel.

It is necessary to differentiate between the incidents
and narratives which are accepted by all Muslims as true,
and the myths and fables which have sprung up round
Islam, and which are rejected by nearly all, if not by all,
Muslims. No credence should be given to the many fan-
tastical stories centering round the birth and early life of
Muhammad, among others being the one that, at God’s
command, angels were sent to wring from his heart the
single black drop of original sin, and thus purified and gifted
with the prophetic light, he was early selected by God to
be the channel to men of the last and best revelation of
His Will. He never claimed to be above the human, although
he did lay claim to be the medium employed by Allah for
the revelation of His Will. Nor did he lay claim to the
power to perform miracles. The Qur-dn, he said, was
sufficient miracle both for him and for those who accepted
him as leader and teacher.

In order thoroughly to appreciate the work which Muham-
mad did, it is necessary to consider the degraded condition
of the world and the constant warfare which resulted from
the contentions of the various factions into which Christi-
anity at the time of his mission was divided. Sale admits
the *“ abominable corruption” into which Christianity had
fallen, and Prideaux, who cannot by any stretch of the
imagination be regarded as holding a brief for Muhammad
and his mission, points out that the Christians of that period
had lost the whole substance of their religion. The writers
ot the books of the New Testament had occasion to lament,
even before the close of the first century of the new era,
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