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ISLAMIC : REVIEW
NOTES

Muhammad or Jesus Christ?
: It is” one- of the charactenstlcs “of . the: Christian mis-

sionaries that-they use 6motional- exm'esswﬁs in speech or
writing words to appeal tor sen‘hmenfahty They give
every point at issue a tmge of sentiment atid .thus make it
_difficult, if not impossible, for an average reader to study
the question with an unbiased mind. They seek refuge in
PERSONALITIES. Instead of discussing the merits and de-
merits of Christian dogmas, they begin to draw comiparison
between ‘“Muhammad and Jestis Christ.”” They begin to
propound the formula that the question of- Christianity
- versus Islam is nothing more than the. _question. of {esus
_Christ versus Muhammad. Thus we have in the edi or;al
" pages-of the. Moslem World for October 1920 :— = *

“'To those who know the religion of Crescent, therefore,

it is not surprising that there is an Eastern questlon——-many
Eastern questions—all summed up, however, in this one:
. Muhammad or Christ ?.”"

" Dr. Zwemer, we are sure, must be knowmg this 51mp1e
fact regarding Islam that it does not recognize any invi-
dious distinctions between prophets to which he has alluded
in those lines. On the contrary, the Muslims are bound
to believe and revere Jesus Christ as a true prophet of God,
as they do Muhammad (may peace and _blessings of God
be upon them). Therefore the question is NoT © Muham-
mad or Christ,” but ‘ Church or Christ.” The Muslims
hold- that teachmgs of the so-called ‘‘ Christianity "’ of
£ day are quite against- the teachings of Jesus Christ. If

e editor of the Muslim World can prove EVEN FROM THE
BIBLE that the dogmas of Crucifixion and Atonement are
in kee¥ping with the teachings of Jesus Christ, he will lay
the whole Christendom under a deep debt of gratltude

Frenzy of a Glddy Head

It is a matter of common observation that a ‘haughty
man in the heyday of histlife sometimes loses the -balance
of his mind and utters sw:,h words which indicate.that-he
is posing as one possessing of some higher powers than an
ordinary mortal. . Some -fifteen or sixteen -years -ago the
KAISER, giving his views.on divine revelatxon and mamfesta-
tion, is reported to have said :—
- “To promote man’s “development, God has fevealed
Himself in man; whether he be priest or king, whether
heathen, Jew or Chnstxan So -in-Moses, “Abraham, Homer; -
Charlemagne Luther, Shakespeare,” Goethe,” Kant-and the
Emperor William the Great, whom God ‘thus sought, ought
to achieve ing hable results. His grandfather ‘often sald
that he wa$ am instrument in God’s hand<




SLAVERY

- - It is evident from these lines, that if the Emperor of
Germany had really ‘“ achieved the imperishable results ”’
in winning the war, he would have assuredly posed as the
Prophet or perhaps the very imcarnation of God. And in
that case the truth of the so many righteous servants of
Allah who had declared themselves as the Prophets or
messengers of God, would have dwindled away: there
would have been no distinction between truth and false-
hood, between hallucination of a heated mind and God’s
revelation. T ’

It is a significant fact that the Emperor of Germany,
with all its material resources at his back, speaks out such
words, and the result is that his Empire is almost crushed
and he himself is reduced to such plight that he is obliged
to seek refuge in a foreign country. Whereas, the Prophets
who are raised by Almighty God are weak and humble
in the beginning of their life, and in that state of helplessness
when the opposition is the strongest, they emphatically
foretell the success of their cause and the destruction of
their enemies; and the things come to pass exactly in the
same manner. This is the sure sign of the existence of God
and His Apostles’ truth.

SLAVERY
I

By KawAJA NAZIR AHMAD

(Continued from the December number)

Position of Slaves under Islam

1 HAVE traced the position of slaves from the times when
humanity had not risen to the full appreciation of the
reciprocal rights and duties of man ; when might was right ;
‘when will of the strong was the rule of life of the weak ;
when absolute power was granted to the superiors over the
inferiors, to the present times when we find ourselves in a
more civilized world.

Slavery existed among all nations and died away with
the progress of human thought and sense of justice among
mankind. In spite of its inherent injustice, it is coeval
with human existence. - Its traces are visible in all the
stages of history.. It was developed in a savage state of
society, and it continued to flourish even when the progress
of material civilization had done away with its necessity.
{ The Greeks, the Romans, the ancient Germans, the
Israelites, the people” whose legal and social institutions
have mostly affected our manners and customs, not only
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ISLAMIC REVIEW

recognized, but also practised slavery without the lecst
regard for the servile class. ‘

I have already established that Christianity did neither
raise any protest against slavery, nor inculcate any principle
for the mitigation of this evil. There are, certainly, in the
New Testament a few injunctions to the slave-owners,
and certain remarks with regard to the disobedience of
slaves.r But the Bible does not contain any passage
expressing disapproval of bondage. On the contrary,
Christianity enjoined on the slave absolute submission
to the will of his master. It recognized and adopted the
system without any endeavour to mitigate its baneful
character, or even to promote the status of slaves. The
slaves under the Romans were regarded merely as chattels.
They remained so under the Christian domination. Their
masters possessed the power of life and death over them.
In spite of the changes and improvements introduced by the
various Roman Emperors, before Christianity became the state
religion, the slaves were absolutely subject to the will of
their masters. They were tortured and subjected to lashings
for the most trivial faults. The introduction of Christianity
only affected the institution in its relations to the priesthood.
Milman, in his Latin Christianity, tells us that a slave could
be free, if claimed within three years, by adopting monachism.
But in other respects, slavery flourished as much as in the
pagan times. He further tells us that the Digest, compiled
under a Christian emperor, pronounced slavery to be the
law of nature, and the code fixed the price of slaves, according
to the professions for which they were bought. Marriages,
we are told, between slaves were not legal, and between
the slave and the free were forbidden under frightful penalties.
One of the various punishments was that if a free married
a slave, the person was put to death and the slave burnt
alive. The natural result was the unvestrained comcubinage,
which even the clergy recognized and practised.>

Later on, besides personal slavery, terrible servitude
became general in practice. Stephen’s Commentaries on
the Laws of England clearly show the effect of the various
rights of lords over their vassals and serfs to be a frightful
picture 6f moral depravity and degradation. In the custom
of culige, the lords possessed one of the most disgusting
privileges. This custom ultimately gave rise to the law
of inheritance prevalent in some English counties, and
known as the Borough-English.

. Christianity had utterly failed in abolishing slavery
or alleviating its evils. The Church itself held slaves, and
recognized openly its lawfulness. Under this influence

* Ephesians vi. 5; 1 Timothy.iv. 1-2, vi. 5; Titus ii. g; Peter ii. 18,
etc., etc.

* Also see Du Cange’s Concubina,
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SLAVERY

the Western civilization ha$ upheld slavery, and has argued
for its usefulness in preventing the increase of pauperism
and theft.: It was this very influence that induced. the
well advanced and highly cultured Christians of North
America to shed torrents of blood for the maintenance
of the supply of slaves. It was, indeed, with these high
ideas that they practised the grossest inhumanities upon
the unfortunate creatures whom they held as slaves. The.
white Christian could never legitimatize the issue of his
illicit connections with his female slave. With her he
could never contract a union. Christianity entirely failed
to grasp the spirit of brotherhood of man proclaimed by
Jesus. The black co-religionist may be equal to the whife
Christian in the kingdom of heaven, but certainly not in this
kingdom of earth.

Let us now see what Islam has done for slaves. To
begin with, Islam does not recognize the geographical
limits. It condemns the distinction of creed and colour.
Wherever the believers are and whatever their occupation
is, they stand equal in the sight of God and their co-reli-
gionists. May they be prophets, slaves or emperors, they
are on the same level. It is only their actions, and the
_ fruits they bear, which make any difference in this or the.
world to come.

Thus Islam dealt a death-blow to, and eventually
abolished, the institution of slavery. But for the deep
root it had taken among the surrounding nations and.
human mind, it would have completely vanished from the:
pages of the later history.

The period during which the laws, precepts and teachings
of Islam were promulgated extended well over twenty yearts.
It has been rightly contended and is naturally to be
expected that many of the pre-Islamic institutions, which -
were ultimately abolished, were at first either tacitly per-
mitted or silently tolerated. Slavery, too, was in one of
these categories. It was not considered an evil, but was,
on the other hand, thought to be a necessary institution,
created by’ certain social and political conditions of the
ancient society. In fact, it was a more humane substitute -
for the indiscriminate massacre of the vanquished: enemy.
The sudden abolition of slavery would not only have placed
the world in general, and Arabia in particular, in the danger
of a social disorder but, also, would have been severely
injurious both to masters and slaves. The vast slave
population, who had been degraded for generations, would
have proved, if suddenly set free, dangerous to society,
morally as well as socially. They would have, owing to
their poverty, gained nothing from their freedom, but would
have turned into vagabonds and beggars. Further, it

* Pufendroff’s Law of Nalure of Nations ; Pothier's Stafu Seivorum, etc.
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would have produced an utter collapse of the infant common-
wealth,

Gradual enfranchisement of slaves was the only coarse
to be adopted. The extinction of this institution was
only to be achieved by the continued agency of humane
and wise laws, and not by the sudden and entire emancipa-
tion of the existing slaves, which was morally and economically
impossible. The object of Islam, therefore, was to better
the condition of slaves, to educate them, to make them aware
of the dignity of human nature; in‘fact, to bring them to
a level with their masters and then to emancipate them.
Thus establishing the true and perfect brotherhood of man,
Islam uprooted slavery. Even the Christian authorities,
as already shown, had to admit that the Moslem brotherhood
was real and a living force.: ’

If the main object of abolishing slavery is to lessen the
severity of the barbarous actions of masters in exacting
service from their fellow-beings and to raise the slaves from
the degradation to an equal footing, then, without the least
fear of refutation, it can be stated that Christendom has
fajled to attain these objects. Christianity is decidedly
far behind Islam in its realization of the true relations of
-a master and slave. With the advent of Islam the relations
of a master with his servant or slave became those of a
brother to a brother. The master, whether of a humbler
Tank or of the highest dignitaries in the land, shared in his
slave’s humble services, while the slave participated in his
master’s dignity. Slavery, with its meaning that it conveys
to the West, along with proletarianism, vanished under
the wholesome inftuence of Islam. In the words of a great
Eastern poet : there was no slave or master ; they were all
brothers of one family.

It is strange indeed that in the face of these facts Islam
is blamed in the West for upholding the baneful institution
of slavery. ‘It is most unfortunate,” says Lake, in his
Islam, its Origin, Genius and Mission, that ‘‘ we are still
looking at Islam through the spectacles of the Middle Ages.
The intermittent efforts that have been made from
Maimonides, to illustrate its history and principles, have
had but little effect on the general mind, and while some
classes are perfectly innocent of any information regarding
it, others exhibit towards it all .the bitterness of medizval
rancour.” That Islam has been misrepresented and de-
liberately abused for religious as well as political objects, is
not a new thing. Slavery, like many other disgusting
institutions prevalent in the West at one time or another,
has been falsely attributed to Islam by the Christian states-
men and missionaries. Has the Holy Qur-An or Mohammad
(may blessings of Allah be upon him) in theory or practice

 * Encyclopeedia Biblica.
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encouraged or permitted slavery in any form? No! On
the other hand, it is explicitly laid down that the then
existing slaves should be emancipated for certain sins of
omission.*

- The question that strikes an impartial mind at the very
beginning is : whether or not Islam enjoined slavery as a
permanent institution ? If not, then what has it done to
abolish it? It has often been erroneously said by the
opponents of Islam that since the Holy Qur-an enjoins kind
treatment to slaves and their emancipation, the necessary
inference is that slavery is a permanent institution in Islam.
But they forget the simple truth that the commandments
of Islam were revealed gradually, in keeping with the different
stages of society. In the first the kind treatment of slaves
was enjoined, and then the entire abolition of slavery was
effected. Such is the case with regard to the prohibition
of wine. Islam did not  consecrate” slavery, but pro-
vided in every way for its abolition and extinction by circum-
scribing, not only the powers of masters to next to nothing,
but also the means of possession within the narrowest limits.
Islam cleared the way for the abolition of slavery, and allowed
its continuance for some time, as its sudden abolition was
fraught with evil consequences. Karmath, who flourished
in the tenth century of the Christian era, was the first to
proclaim to the werld that Islam forbade slavery.

The statement that Islam, in spite of ordaining the
emancipation of slaves, did not put a check to the sources
of slavery or prohibit making new slaves is without any
foundation. As regards the war prisoners, it has been
. admitted even by the adverse critics to be an absolute
necessity for the safety of the Muslim Commonwealth.
There is not any provision sanctioning any free man to be
enslaved, or to purchase or kidnapping of a free man with
the object of enthralling him. On the contrary, the Holy
Qur-a4n not only encourages but ordains the emancipation
of slaves. Mohammad (may blessings of Allah be upon
him) himself was the first to put an end to this baneful
institution. He not only enfranchized the fugitives of
other countries, but also in most cases set free his deadly
enemies, who, if it had been in their power would have slain
him brutally. :
~ The emancipation of slaves and the enslaving of free
men are entirely two different things. One is opposed to
the other. The Holy Qur-n has most clearly supported
the former, and thus by so doing has condemned the latter,
Slave-lifting and slave-dealing, sanctified by Judaism and
patronized by dominant Christianity,» was absolutely for-

: Lane's Arabian Nights; Hugl’s Dictionary of Islam.
» The English Protestants sold the Irish, after the massacre of Drogheda
by Cromwell, and the suppression of the insurrection in Ireland, men and
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bidden by Islam. Men. who dealt in slaves, according
to an authentic and well-known tradition from Imam Jaafar-
as-Sadiq, were declared to be the outcast. It was forbfdden
in absolute terms to reduce Muslims to slavery. In the Holy
Qur-4n it is clearly laid down that robbing a man of his
liberty, or an orphan or a poor man of his food, is a trans-
gression of commandments.r It is also mentioned in various
other places that it is an act of charity to “ give away wealth
out of love for Him to the near of kin and the orphan and
the wayfarer and the beggar, and for the emancipation of
the captives, and keep up prayers, and pay the poor-rate ;
and the performers of their promise when they make a
promise, and the patient in distress and afflictions. R
Thus, according to this passage, the Muslims ate explicitly
ordained to spend a part of the poor-rates for the emancipa-
tion of captives. Therefore, in the sight of God, according
to the Holy Qur-4n, it is a good deed to free slaves: and
consequently to enslave free men is a sin. That the reducing
of free men to slavery was strictly forbidden by the Muslim
law is pre-eminently borne out by the most authentic tradi-
tions. In the Bukhari, the only chapter dealing with slavery
is entitled : * The Emancipation of Slaves and its Exceli-
ence.” Abu Huraira, reporting the following saying of the
Holy Prophet, throws further light on the subject:
“ Almighty God says that there are three sorts of men
whose adversary He will be on the day of Judgment, vsz.,
the man who makes an agreement in God’s name and breaks
it; and the man who sells a free man and appropriates his
price (and, according to the report of Abdullah, son of Omar,
the man who enslaves a free man), and the man who employs
a labourer to do some work and when he has done it with-
holds payment of his wages.”

From all that I have said it is quite clear that Islam con-
demns the practice of slavery. The Holy Prophet had to fight
many battles in his life-time. The passages in the Holy
Qur-an referring to these incidents are the only cases where
prisoners of war are allowed to be taken. Here we are told
that the prisoner of war could only be taken after meeting
the enemy in a regular battle. The Holy Qur-sn always
speaks of ““slaves’” as “ those whom your right hand has
acquired,” indicating thus the only means of acquisition
of slaves. It recognized, in fact, only one kind of slavery—
that of men made captives in bona Jfide lawful warfare. *So
when you meet in battle, . . . then make (them) prisoners,
and afterwards set them free as a favour or let them ransom
(themselves) until the war terminates.”: Here the Holy
women to the colonists in Virginia, Pennsylvania, and other places, The
same fate befell the vanquished of Monmouth's rebellion,

* The Holy Qur-4n, xc. 11-15.

* The Holy Qur-4n, ii. 177.
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Book states in clear words a comprchensive rule that the
prisoners of war are not to be reduced to everlasting servitude,
but are to be set free either as an act of generosity or on
receipt of a ransom. The Book does not thcorize or deal
in vague platitudes, but lays down strict rules. It, if these
means fail to secure the eventual enfranchisement of the
captives, appeals to the pious feelings ¢f the Muslims and
attaches onerous responsibilities to the possession of captives.
There is not a singlc passage which the adverse critics can
point to which may lead to the conclusion that the prisoners
of war were to be at once reduced to slavery. It was the
former alternative, i.e. setting free of the captives, that the
Holy Prophet adopted in most cases; e.g. after the battle
with Bani Mustaliq, one hundred families were set free.
In the case of Hawazin six hundred prisoners of war were
set at liberty merely as an act of favour. When Islam
was in its infancy, redemption was taken from the prisoners
taken at the battle of Badr. All that can be asserted with
any degree of certainty is that out of about nineteen battles
and skirmishes which the Holy Prophet had to fight, the
prisoners of war were set free on all but two occasions.
On both these occasions the Holy Prophet had to deal with
the Jews. Gibbon, in his Decline and IFall of the Roman
Empire, while commenting on the fairness of the treatment
of the Holy Prophet to the Jews, says: “ Mahomet might
appeal with more propriety to the example of Moses, of
the judges, and the kings of Israel. The military laws of
the Hebrews are still more rigid than those of the Arabian
legislator. The Lord of Hosts marched in person before
the Jews; if a city resisted their summons, the males,
without distinction, were put to sword; the seven nations
of Canaan were devoted to destruction; and neither repen-
tance nor conversion could shield them from the inevitable
doom that no creature within their precincts should be left
alive. The fair option. of friendship, or submission, or battle,
was proposed to the enemies of Mahomet . . . he seldom
trampled on a prostrate enemy ; and he seems to promise
that, on the payment of tribute, the least guilty of his
unbelieving subjects might be indulged in their worship,
or at least in their imperfect faith.”

The first of these two cases was that of the Korezites
of Medina, who had twice treacherously betrayed the Muslims.
They were reduced, according to their own choice, to a
state of subjugation which I am compelled for want of a

* The Holy Qur-an, xlvii. 4.

¢ The tenth and twentieth chapters of Deuteronomy, with the prac-
tical comments of Joshua, David, etc., are read with more awe than satis-
faction by the pious Christian of the present age. DBut the bishops, as
well as the rabbis of former times, have bcat the drum-ccclesiastic with
pleasure and success (Sale’s Preliminary Discourse).
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better name to term as slavery.. They, having failed to
acquit themselves of the charges, relied on the judgement
of Sa’d, son of Ma’az, and were dealt with in accordance
to his verdict.. In the other case, several prisoners were
made from the Jews at Khaiber, who had been guilty of
similar offences, and reduced to slavery,” but those
who could pay ransom were made free. The Christian
critics, in outraging Islam, forget that the Jews had rendered
themselves culpable, and the ‘punishment given to them
was in accordance with their own laws. But why should
the Christians make this occasion a cause of tiproar when.
they themselves have butchered hundreds of thousands of
innocent Jews all over the world ?- , 5
The Muslims had never any “slaves.” - The very fact
that when the Quresh besieged Medina to crush the Muslims,
*“the Holy Prophet (may peace and the blessing of Allah
be upon him) went out to the place where the ditch (for
their safety) was being dug, he saw the Muhajirs (the Refugees)
and the Ansar (the Helpers) digging in a cold -morning.
For they had no slaves who should have done this work
for them,”’xspeaks a lot more in contradiction of the vehement
~and prejudiced outcry of Christendom. I will quote another
testimony of an English writer aboit the abolition of slavery
by Islam. Mr. J. Thompson, writing in the London Times
of November 14, 1887, says: *“ I unhesitatingly affirm,
and I speak with a wider experience of Eastern Central
Africa than any of your correspondents possess, that if
the slave-trade thrives it is because Islam has not been
introduced in these regions, for the strongest of reasons, .
that the spread of Mohammedanism would have meant
the concomitant suppression of the slave-trade.” His
description of “ the peaceful and unassuming agencies ”’ by
which Islam has been spread in West Africa and Central
Sudan deserves the attention of every reader. ‘ Here,”
he says,. “ we have Islam as a living, active force, full of
the fire and energy of its early days, proselytizing too with
much of the marvellous success which characterized its
early days.” ) ,
o (To be continued.)

* Sahih Bukhari.
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CONCEPTION OF GOD IN ISLAM

CONCEPTION OF GOD IN ISLAM
] (FRIDAY SERMON)
By MARMADUKE PICKTHALL

Say: Who is Lord of the Heavens and the Earth ? Say: Allah.

Say : Doyou then take apart from Him protectors who of themselves
have neither power to help nor hurt? ’

Say : Are the blind men and the seer alike ? or is the darkness equal
to the light ? - Or do they ascribe to Allah partners who have created
the like of that which He created, so that the two creations seemed
fo them the same? Say: Allah is the Creator of every thing. He
is the One, the Supreme, :

He sends down water from the sky, and valleys flow according
‘to their measure. The torrent bears along the swelling foam, and
from that which they melt in the fire for making ornaments or utensils,
there rises a scum like unto it. Thus does Allah propound truth
and vanity. As for the scum, it passes as a thing of nought; but as
for that which is of use to men, it remains in the earth. Thus Allah
speaks in parables. :

Many people seem to think that so long as men express
a belief in Allah, it does not matter what ideas they have
concerning Him, nor what may be their form of worship.
I have heard it said by persons who thought themselves
exceedingly enlightened that it is wrong for monotheists
to condemn idolatry, because those whom we call idolaters
have some idea of one God at the root of their belief; and
merely look upon their other gods as intercessors, interme-
diaries. In the same way the same persons think us very
narrow-minded to regard with horror the adoration paid
to our lord Jesus (ipon whom be peace) and saints and angels -
in the Christian Church. There is only one God, one object
of worship, whose providence is over all mankind. So
what does it matter how men worship; or with what ideas ?
Allah will make allowance for their ignorance and imagina-
tive errors, which can only be pathetic in His sight. :

What does it matter ? Is the blind man equal to the
seer ? Or is the darkness on a par with light ? Tt does
not matter to Allah, if we suppose—as the people who
thus argue do suppose—that Allah takes no interest in the
life of this world, or in the progress of humanity on earth;
that His Kingdom is of another world than ours. But
the Holy Qur-an makes it perfectly clear that Allah is the
Lord of the Heavens and the Earth ; that Allah’s purpose
is in this world just as much as in the other ; and that the
proper goal of man’s endeavour is to serve His holy purpose
in this world intelligently, not as a blind, helpless.puppet,
bitt as a khalifah, * viceroy” possessing judgment and
responsibility in all things which concern him in that office.
‘And only by success in Allah’s service here can man attain .
to Paradise hereafter. His behaviour cannot in any way -
affect Allah, but it affects himself.

“1I



ISLAMIC REVIEW .

“He who strives, strives only for his own soul’s -good,
for Allah has no need of the creatures.” ’ ‘

How can man be an intelligent viceroy of Allah when
he does not know that Allah is the ruler of this world ?
How can he serve the purpose of Allah intelligently when
he does not know what is the ,purpose of Allah for
men ?

Do they ascribe to Allah partners who have created the
like of that which He created, so that the creations were
confused to their intelligence ? If that were the case there
might be some excuse for them. But it is impossible for
any thinking man to confuse the works of nature with
the works of man, or to ascribe the works of nature to more
than one creative principle. The conflict in the works of
nature is in the forces of nature a part of nature, therefore
‘part and parcel of Allah’s creation. To worship such
conflicting forces is to take, apart from Him, protectors who
have no power of themselves to help or injure, mere instru-
ments of the almighty purpose of Allah.” Then there are
some who deify men who have been benefactors of their
kind. The Greeks deified one Prometheus, who showed to
men the use of fire, and thereby earned, so it was said, the
anger of the gods, who wished to keep men small and impotent.
Others have considered that the powers of evil had gained
so great a mastery of human-kind that it was necessary for
the Lord of heaven and earth to send His son to be a sacrifice
for sin. In that case an attribute of Allah was separately
deified and poetically described as His son ; and a Prophet
of Allah, who spoke of himself and every good man as the
“Son of God” was identified with that attribute—the
loving-kindness of Allah. Poetic fancies, to begin with ;
but they led men far astray.

How.can men who cherish such false notions of Divinity,
* who have no inkling that Allah has a purpose in this world
other than the selection of a chosen few from among men, to
tritmph in a world to come—how can they serve Allah,
how can they serve His purpose in -this world—which is
the progress of the humanity as a whole—intelligently ?
They blind themselves. They choose the darkness. And
they cannot be accounted on a par with those who see and
know, and glory in the light. They mar the effort due
from man as God’s Khalifah. ’

You are not Allah’s vicegerent on earth, no more am I,
but mankind as a whole is Allah’s viceroy upon earth. It
is one of the wonders of the Qur-4n that it shows us mankind
as a whole, and not any single race or sort of people as the
object of Allah’s mercy and benevolence. There is a text
which more than ongce occurs in the Qur-an. It always
struck me as exceedingly significant, one of those phrases
gvhich so far surpass all human knowledge that one ‘cannot

12
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hope to understand them perfectly, though they resound in
one’s brain like the sound of a gong.

It 1s this: ,

“ And know that you will not be raised (for judgment)
save as a single soul.”

I have not found any explanation in the commentators
which seems to me at all adequate. The words are on
the face. of them mysterious, for no one knows what
will take place hereafter. We know that each individual
human soul can reach communion with Allah on earth by
following the path of duty, and by the same path can reach
paradise hereafter. So that the being raised as a single
soul cannot mean the loss of individual personality. What
do you think it means?

I think it means that at the Last Judgment we shall
not be judged separately in our relation to Allah, but all
together in our relation to His purpose in this world, that
is in our relation to the soul of all humanity which should
be brought to the knowledge of Allah and to communion
with Him. According as we did good or evil to the single
soul of all humanity, we shall be accepted or rejected. Woe,
in that day, to those who practised tyranny towards their
fellow-men. Woe, in that day, to those who conquer and
enslave the subjects of Allah for selfish ends. Woe to every-
one who practises injustice, or who cherishes unreasoning
hatred for any of the human creatures of Allah. In that
day we are told, in allegory, the unhorned cattle will take
vengeance on the horned cattle, the weak will have redress
against the strong. How many horrors, how much evil
in the world would disappear if all men realized that some
day they would have to meet the Lord of the heavens
and the earth ; and that in that day they would be judged,
not as Englishmen or Frenchmen, or Indians or Egyptians,
but as members of one single soul—the human race, which
Allah cares for. It is over the development and evolution
of that single soul, its guidance upward to communion with
Allah, that man is God’s Khalifah here on earth. That is
the meaning which has come to me after much pondering
those words : ‘‘ one single soul.”

““ He sends down water from the sky; the valleys run
with it according to their measure. The torrent bears
along ‘the swelling foam; and from that which they melt
in the fire for making ornaments and tools there rises a
scum like it. Thus does Allah propound truth and vanity.”

The rain sent down from the sky. That is Allah’s
guidance, which at various times and in all countries has been
given to men. The valleys are the natural bounds of
man’s intelligence and man’s endeavour, in which the waters
of religion have to flow. “ The torrent bears along the
swelling foam.” The foam is the vain superstition, the fals;,
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doctrines cast up by the clash of men’s ideas. That is
one parable of the history of this world. You will observe
that the process described is constantly renewed. The rain
from heaven may be withheld for a season, but it is sure
to fall again upon the heights and fill the valleys once more
with the roaring floods which rush into the deep, ealm sea,
for ever calm beneath its surface waves. Thus. it may
chance that for a time one nation or another may contribute
nothing to the welfare of the universal soul, but none are in
reality cut off from it. Again the revelation will be brought
to it, and it will once more flow with water according to
its capacity. For the sea, the shower, the river are three
parts of a single process. And every man and woman,
every nation, is part of the great single process of humanity,
which Allah gnides to an appointed end.

What are the proudest works of men, the greatest empires,
the most awful dogmas? Mere swelling foam upon the sur-
face. Allah propounds them as a parable of vain and empty
things which pass away. ‘ From that which- they melt in
~ the fire for making ornaments or tools arises a scum like

unto it.” Foam or scum. It always is upon the surface of
all ebullitions.

We often say that things are in the melting-pot ; but
have you ever come across a more illuminating guide to
the meaning of all human history than is contained in these
parables, and in the Qur-dn as a ' whole ? And how do you
account for such tremendous knowledge proceeding from
the lips of an unlettered Arab of thirteen hundred
years ago, except by inspiration from Allah? The Arabs
were great at poetry before the advent of the holy Prophet,
but' there is not the slightest hint of such ideas in all their
poetry ; nor is there anything in any literature which could
account for the clear vision of humanity as a whole, of the
whole of history as the process by which Allah is making
~ humanity into an ornament or an implement for His- tran-
‘scendent purpose. Humanity is always in the melting-pot.
At times it boils up, the ingredients mingle and the scum,
the elements which cannot be assimilated, the dross
comes to the surface, rests there for a moment and is cast
away. We have all been acting and re-acting on each other
since the world began, but the only actions which have
lasting fruit are those which tend, however feebly, towards
the evolution of-that single soul of which I spoke, towards
human brotherhood. Think how the East and West have
been re-acting on each other.

The Roman Empire conquered a large part of Asia,
and Asia conquered the Roman Empire not by arms but
by religion. Christianity, many people now forget, is not
of European origin. Jesus Christ (on whom be peace) was
an Oriental dervish. Then Europe altered Christianity,
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obscured the teaching of the Prophet with: a lot of scum,
and preached it as a new religion to the East. Then
came Muhammad and the scum was thrown away, alto-
gether by the Muslims, and to a great extent by Christians
too; for the onrush of Islam, it is admitted, did destroy
the worst superstitions and excesses which existed at the
time in Christendom, and these have never reappeared.
Islam became the faith of half the world. It penetrated
Europe, and its influence on Europe cannot be over-estimated.
From the influence of the Spanish universities and the inter-
course of the Crusaders with Muslims in Syria and Egypt
was derived the impetus of all this modern civilization
which we now see. The Islamic Power declined, and Europe
came again in the ascendant by sheer weight of energy.
The first European conquests in the East were marked by
terrible injustice, awful cruelties. If you wish to read of
horrors greater than we could even dream of at the present
day, committed without any pretext of justice or excuse
of anger, read the history of the expeditions of the Portuguese
in India and the Persian Gulf. Then came the Dutch and
French, and then the English.. All of them, in rivalry with
one another, had very little consideration for the rights,
the feelings or the lives of Orientals. That was the scum.
It passed away.

Some of you will tell me that the European domination
in the East has not been of the smallest benefit to Orientals.
On the authority of the Qur-an—that is, the word of Allah—
1 assure them they are wrong. The East was all disintegrated
when the Europeans came there. It is now united. It
had no general consciousness, no common conscience or
public opinion. Now it has both. It was asleep, and it
is now awake. The very animosity which nowadays I
hear expressed against the very thought of foreign rule,
the bare idea of India—that half-continent—as a nation
having rights and personality, is the result of English teaching,
‘the reaction and retort of Asia to the action and the words
of Europe. And no one can doubt but that the change
is in the direction of the universal human soul, that single
soul of which we all are part whether willingly or unwillingly,
and as part of which we shall be judged at the last day.

In this tremendous ebullition we are traversing, the
scum is thick upon the surface, but it must not blind us to
the process going on beneath, the useful process of uniting
and assimilating. Never before, in the whole history of
the world, have so many men been conscious of that single
soul of humanity, or been consciously at work to bring
it forth and to develop it. The scum is on the surface.
Europe’s greatest scoundrels think themselves supreme,
and are behaving like a gang of robbers, shamelessly;, with
no thought of Allah and of their duty towards humanity,
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with no thought of the' Judgment which awaits them.
They think themselves the lords. They are, in truth, the
scum. ‘But underneath the purpose of Allah is -working
surely to the appointed end. Never has progress towards
the goal of human brotherhood been so rapid, never have
so many human- beings, of different races and beliefs, been
conscious of it as their goal. And now once more the East
is rising and, having been influenced by Europe, will influence
Europe in its turn. Will there be still more cruelties, still
more injustice? Probably, but as the melting process
nears completion, there is less and less scum. When the
process is complete there will be none at all. When we
know that all mankind is in truth a single soul, and act
- accordingly, there will be no longer cruelty and injustice
from one race to another or from man to man. “ As for
the scum, it passes as a thing of nought; but as for that
which is of use to men, it remains in the earth. Thus Allah
speaks in parables.” S

Remember that human life is not of value in itself ; its
value is in its relation to humanity, which relation cannot
be complete save in the knowledge of Allah and by His
guidance.

II

“Does not man see that We have created him from a
drop of seed? Yet lo!-he dares to be contentious.

“And he coins similitudes for Us, and he forgets the
fact of his creation, saying: Who shall revive these bones
when they have crumbled into dust ?

*“ Say : He who brought them into being in the first place
shall revive them, for His is the whole art of creation.

“He who has given you fire from the green tree, and
lo! you kindled from it.

“Is not He who created the heavens and the earth
able to create other bodies like unto them ? Indeed He is,
for He is the all-wise Creator.

“ But His way, if He desires a thing, is only to say to
it: Be! and it is.

* Therefore glory be to Him in whose hand is the dominion
over all things. Unto Him you will return.”

Has the world changed at all since the Qur-an was
revealed ? Do not we see men still forgetful of the fact
of their creation, forgetful of the marvel of ‘their birth,
which they cannot explain except by calling it a natural
process, which means a process governed by a law without
exceptions, a law which no man made, which no man has
the power to alter, a law which, if it does not make men
conscious of God’s sovereignty, must surely make them
conscious of their own subjection. But no, they think
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they rule the world in their short day, they forget the fact
of tneir creation which should make them humble, they
think” that they are not accountable to any higher power
for what they do; and if one spoke to them of Allah’s
judgment they would say : ‘ Who shall revive these bones
when they have crumbled into dust ? ”’ just as the idolaters
in Mecca said of old. Is it not curious that people who
were so profoundly superstitious as the pagan Arabs, people
who were always looking for the miraculous, the same people
who said in scorn of our lord Muhammad : ‘ What sort
of a Prophet is this ? He eats food and walks in the streets !
Why has not an angel been sent down to support him in
his admonitions ? "—the same people who were always
asking the holy Prophet for a miracle were the people who
did not believe in a future life and Allah’s judgment. Their
superstition was upon their own account and in this life,
they performed certain actions, muttered certain charms,
bowed down to certain idols, in the hope to postpone the hour
of death, or to escape misfortune, each for himself or his
tribe. Their public spirit never got beyond the tribe. Their
superstition was an affair of this world only, a fear of their
own shadows. They scoffed at the notion of a future life.

And it has always been so. It is so to-day, and here in
-England. Have you never noticed that people whose be-
haviour, by its disregard of Allah’s laws, shows that they
have no belief in a Last Judgment (I am not speaking of
avowed agnostics or professed believers. It is an affair
of conduct ; and many an avowed agnostic here in England
is guided in his conduct by the laws of God, while many"
a professed believer flouts those laws); have you mnever
noticed how ruthlessly ambitious and intensely selfish
people, who know no other law than their own will to power
or pleasure, put faith in talismans and charms and mascots,
how they look out for omens and consult fortune-tellers,
entirely through concern for their own life or health or
fortune? And their human outlook is as narrow as was that
of the idolaters of old in Mecca. They have no sympathies
beyond their tribe. ‘ (

A Muslim—a true Muslim—cannot be like that. He
sees the light of day, the darkness of the night, the growth
of plants and trees, the life of beasts, the wonder of the
heavens, all subject to one law to which man too is subject,
as evidence that man is part of a tremendous plan, and
that the power of choice which has been given to him, his
little lordship in this world, is not for nothing. The Muslim
knows his place and duty in the scheme of things. He knows
that Allah is the ruler of this world just as much as of the
next, that there is in truth one kingdom everlasting and
secure ; that the mercy of Allah is over all alike, and He
will surely punish those among us who seek their own

17 B



