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NOTES

‘“‘Islam and Zoroastrianism.’’

A new and important work, under the above title,
from the tireless pen of Al-Haj Khwaja Kamal-ud-Din,
Is in the press, and will be published immediately.
Here the saintly author, while according to Zoroaster
his rightful place among the Great Prophets of the
world—that impressive line ending with the Holy
Prophet Muhammad (on whom be peace !)—seeks to
show his followers, and particularly the Parsee com-
munity of India, how, and to how great an extent,
they have misapprehended, and continue to mis-
apprehend, the true message of their Prophet. When
we consider: that,” as Khwaja Kamal-ud-Din points
out, the authentic teaching of Zoroaster that has
survived the ages can only be said to consist of a
few sentences, it is not surprising that those few
sentences, and the essential truth that is in them,
should have been swamped in the sea of tradition,
more or less irresponsible. That the essential truth
is there, however, and that the message of Zoroaster
was in effect identical with the messages of the other
great Warners, spoken of by the Book of God, it is
the aim of this volume to prove. The profound learning
of its author, his logical cogency, and his wide
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sympathy, coupled with a deep sense of reverence
and intimate understanding of the needs of the
human soul, combine to render this volume—in itself
a treasure-house of erudition—a work of outstanding
spiritual significance, and a most valuable, as well as
a most human, contribution to the theological literature
of modern times.

Apostasy in Islam.

In a recent work on the above subject the inde-
fatigable Dr. Zwemer returns to the charge, and seeks
to show that the almost miraculous spread of Islam,
both in its beginnings, and during the centuries that
followed, is attributable to a wholesale and unscru-
pulous application of the method of Fire and Sword.
So true is it that constant repetition of a statement,
however false, will in time invest it with something
of- the glamour of truth, that it may well be that
Dr. Zwemer, and those who hold with him, are, in
spite of manifest evidence to the contrary, becoming
self-hypnotized, as it were, into a belief that this
accusation is indeed founded on fact.

That it is not so, we will, at the risk of seeming
tedious, point out to our readers once more.

The charge brought against Islam is generally to the
effect (1) that it is a religion which knows no toler-
ance, and (2) that the penalty for apostasy is death.

As regards this latter assertion, the whole question
of apostasy in Islam will be found fully discussed in
India in the Balance (Appendix I), by Al-Haj Khwaja
Kamal-ud-Din ; it will suffice, however, to point out
here, that the foundation (if any) of the charge rests
on a piece of deliberate mistranslation (for purposes
of Christian propaganda).

The Holy Qur-4n thus speaks of apostasy in
chapter ii. 217 :— /

And whoever of you turns back from his religion, then he
dies while an unbeliever—these it is whose works shall go for
nothing in this world, and the hereafter, and they are the inmates
of the fire; therein they shall abide.
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So runs the translation of Maulvi Muhammad Ali,
and those of Sale and Rodwell are like unto it; but
in the word Fayamut the propagandist has found his
opportunity, and by ascribing to that which Muhammad

Ali translates as * then he dies while an unbeliever,”
~ Sale as “ and die an infidel,” and Rodwell as ** and die
an infidel,” the absolutely wrong meaning of * he shall
be put to death,” has made out, as he conceives it,
his case. Such methods would be unworthy of serious
notice were it not that they do unfortunately carry
weight with the idle, the ignorant, and those too
lukewarm, or too lazy, to investigate for themselves
and probe the truth of statements so confidently
advanced. The penalty of apostasy in Islam is with
Allah ; man, and man-devised punishments can take
no cognizance of it.

Surely (as for) those who believe, then disbelicve, again believe

and again disbelieve, Allah will not forgive them, nor guide them
in the right path (The Holy Qur-an, iv. 137),

Tolerance in Islam.

As regards the more general question of Tolerance
in Islam, the examples in this respect set by the
Holy Prophet (on whom be peace!) and the first four
Caliphs, his successors, are neither legend nor tradition,
but actual matters of history. The charter granted
by the Holy Prophet to the Christians of Najran,
and the measures eifectively taken under Abu Bakr
and Omar for safeguarding the lives, liberty and
property of Christians in conquered countries, are
facts that speak for themselves. * There is no
compulsion in religion,” says the Holy Qur-an (ii. 256),
and the practical effect given to this injunction, not
only in the instances quoted above, but by an over-
whelming majority of Muslims in every age of the
history of Islam, compares more favourably with the
vague platitudes of the alleged obedience of Christians
to their Master’s behest: ‘““Love your enemies.”
The difference lies in the fact that whereas Muslims
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have tolerated other faiths, the so-called Christians
have put the ideals of their Master behind their backs
and have invariably carried the Cross in one hand and
the Sword in the other. The tragedies of Spain and
Sicily are old, old stories. The fate of the millions
that made up the Muslim populations there, need no -
recalling. Salonika is a recent case. What about the
Muslim element which was in the majority there ?
A contributor of the Moslem World boasts in the
current issue that the Muslims in Bosnia are dwindling
in numbers. 'Why ? They have been under Christian
rule for a few centuries.

~ But, after centuries of Muslim rule, the Christian
minorities are still Christian. Take another case—
that of India. After about a thousand years of strong
Muslim rule, what do we find ? Of a total population
_ of about 400,000,000, more than two-thirds is non-
Muslim to this day. Surely no other testimony 1is
needed to establish the conclusion that whithersoever
the Crescent has penetrated, its policy has been to
live and let live.

The Decree of Aurangzeb.

By way of illustration, we append a translation
of a Proclamation (recently come to light) made by
the Emperor Aurangzeb, the mightiest of all the
Muslim Rulers of India, for the benefit and protection
of his Hindu subjects.

MUHAMMAD MUTAMMAD

AURANGZEB AURANGZEB

THE EMPEROR, 8]0 SAHIBQIRAN

Gazt SANNI

THE SIGNATURE. THE SEAL.

Be it known unto all men that we, because of our natural
merey and favour for the welfare of our people, do hereby declare
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and decree that all our beloved subjects—be they high or low—
shall live in peace and harmony one with another; and in
accordance with the Islamic Skeria’t (Law) we hereby command
that the Temples and the places of idol-worship of the Hindus
be maintained and protected. And whereas it hath recently
- been brought to our notiee that certain people intend to entreat
despitefully and cruelly our Hindu subjects at Benares and
debar the Brahmans from the ancient lawful rites of their
worship ; and whereas it hath also been brought to our notice
that these rumours have caused much pain and consternation
to them ; now, therefore, we decree and let it be known through-
out our Empire, that from the date of the issue of this decree,
no Brahman be molested in his prayers nor Hindu Temples
be meddled with. Let our Hindu subjects dwell in peace and
pray for our prosperity.

Spain and the Riffs.

The success which has so far crowned the gallant
struggle of the little Riff nation against Spanish
aggression—and that in spite of the personal inter-
vention of the Spanish Military Dictator, General
Primo di Rivera—has been matter for profound satis-
faction, not to Muslims only, but to all who profess
to love liberty, justice and fair-play. It is, moreover,
gratifying to find that such success, out of all pro-
portion as it is to anything that could have reasonably
been predicted at the outbreak of hostilities fifteen
years ago, has not turned the heads of those responsible
for it, nor has it led them to deviate, in however
slight a degree, from the strait path of national
obligation which they had set themselves to pursue,
into any retaliatory by-ways.

In a statement recently issued by Sidi Muhamet
Commander of the combined forces of the Riff and
Djebala—of which peoples his brother Muhammad
ben Abdul Krim is the Head, from his headquarters
at Sheshawan, that officer declares, speaking, as well,
on behalf of his brother, that the war is solely a war
for “the complete independence. of our country -
which being achieved, a comprehensive programme
of domestic reform and development of national
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resources will be forthwith inaugurated ; that, Spain
having duly acknowledged the independence of the
Riffs, it is the intention of the latter to * live on the
most amicable terms’’ with their ancient foes, ** with-
out any bitterness or rancour of the past”; that
the Riffs know no animosity against any of the
European nations, so long as their independence is
duly acknowledged; and concludes with the following
words : ‘ Muhammad ben Abdul Krim, myself and
Ministers wish to establish an autonomous Muslim
Government, and build up our small nation on the
basis of the Qur-d4n, which teaches justice, equity
and progress . . . a Government which shall be
absolutely free, in every sense of the word, and
which will strive its utmost to live in peace with
all its neighbours, and use all the powers at its
disposal to enhance the ideal of a true League of
Nations.”

It is a dignified statement, and by no means
premature, for the greater part of the Riff territory
is already free of the invaders, who now cling desper-
ately to the few strategical points which still remain
to them; but it will be instructive to consider for
a moment one aspect of the odds against which this
heroic little nation has had to contend—apart from
the manifest and grotesque disparity with the armed
forces of Spain by land and sea, and in the air.
In an informative article from the pen of Mr. R.
Gordon Canning in the Brotherhood World for April,
it is pointed out that, as a result of the Algeciras Con-
ference of 1906 and the Franco-Spanish Agreement of
1912, the Riffs were regarded in International Law, not
as belligerents, but as rebels, and consequently not
entitled to the ministration of the Red Cross, Red
Crescent, or any kindred Society for the relief of the
wounded. The British Government has so far upheld
that agreement, and refused to grant facilities for, or
even permit the despatch of, medical aid.

In a warfare where strange weapons inflicted new
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and terrible wounds beyond the healing power of
herbs and the skill of the local hakims, and where
the horrors of poison gas were let loose on a helpless
population, with no means of protection or retreat,
such a deprivation was exceptionally severe, and the
fact that charitable neutrals were prevented by the
same International Code from sending medical or
other comforts of any kind into the country was an
additional hardship almost inconceivable in its rigour.
Never in the history of * civilized ” humanity has
there been a contest so one-sided ; wherein, indeed,
one side has enjoyed such an overwhelming advantage
in every material resource, that this cynically heart-
less application of the laws of neutrality seems akin
to the last straw. Yet the victory has not been to
the strong, and the Muslim qualities of moderation,
generosity, tolerance and forgiveness that inspire the
declaration of Sidi Muhamet, augur well for the future
of that new Muslim State, built up on the basis of
the Qur-4n, which shall, Inshallah, presently spring
to life in Northern Africa.

“The End of the World.”

"It has recently been reported in the daily Press
that * Adventists ” in different parts of the United
States have been * hastily selling their earthly goods
in preparation for the end of the world,” which, it
had been predicted, would come on a certain specified
date; the seer on this occasion being a lady, a
~ Mrs. Margaret W. Rowen, Prophetess of the Seventh-
day Adventist ‘Reformed Church at Los Angeles,
who prophesied that the final scene would be wit-
nessed by 144,000 true believers, transported to a
mountain-top in California, the * selected meeting
ground for the gathering of the perfect, where the Lord
Jesus Christ was to descend from heaven.” Needless
to say, the expectations of the 144,000 did not
materialize, but the astounding circumstance remains
that in a country like the United States of America,
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which prides itself above all things on its hard-
- headedness, sanity, common sense, and every material

form of * enlightenment,” the wildest claptrap should
be sure of an army of adherents. That false prophets
will arise, from time to time, and will deceive many,
we are warned; but we have almost a right to expect
that they should set about the business in a more
convincing manner than that adopted by the char-
latans of America ; and the marvel (humanly speaking)
is that the grotesque claims of the latter, their bizarre
teachings and gift of * prophecy,” verging on the
comic, should do anything more than aggravate that
indifference to and contempt for Divine Revelation
which has been too characteristic of latter-day Western
“ culture.”

"THE ESOTERIC ASPECT OF ISLAM

By Kuwaja SALAR-UD-DIN AHMAD
(Continued from Vol. XIII., No. 8, p. 96.)

THE relation between the Zat (the Essence or the
Reality) and the Sifat (the Attributes) is rather a
difficult one to understand, for it involves two rela-
tive terms. The Essence has been defined as that
which possesses Attributes; whereas the Attributes
are the predicables of the Divine Being. In other
words, the Essence is that about which something
can be asserted; while the Attributes affirm some-
thing about the Essence. Thus, if the Attributes
alone are given, and nothing is asserted about the
Essence, the Essence vanishes entirely. A substance,
for example, is a collection of qualities like taste,
colour, smell, etc.—which in themselves are nothing
more than material potentialities, and in conse-
quence give no clue to the substance itself. It is on
this ground that some eminent Muslim Sufis have
ignored the Essence altogether.

The relationship between the two terms may
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further be illustrated by postulating the Zat, the
Essence, as forming an internal point, and the Sifat,
the Attributes, an external part; or the Essence, as
being circumscribed within concentric circles, and
showmg itself as Attributes only. Now, the question
arises whether or no the Essence of God is a thing,
for a thing is that about which something can be
asserted in the forms of attributes. In this sense
it would seem that God is a thing. Says the Holy
Qur-an :—

And call not with Allah any other god; there is no god but

He; everything is perishable but His Face (Person); His is the
judgment, and to Him you shall be brought back.!

Now, no exception can be made to a group except
of a thing of its own kind. The Muslim Sufis have,
however, given three internal gradations or eman-
ations of God. First, “without condition of any-
thing,” where even imagination cannot reach up to '
it, for the Essence is above all conditions ; secondly,
“ with condition of mothing,” where the existence of
the Essence is implied without assertion; and lastly,
“ with condition of a thing”—that is to say, where
something can be asserted about the Essence. Sheikh
Muhiyyuddin Ibn-i-Arabi, 1ely1ng on the following
verse of 'the Holy Qur-4n—

The Originator of the heavens and the earth; . .. 'nothmg
is like a likeness of Him ; and He is the Hearing, the Seemg

asserts that the Essence of God is not a thing; for,
he says, whereas a thing is comprehended in a wish,
God is the Wisher Himself, but not what is wished.
'Thus, though He is in the manifestation, He is not
" the Essence of a thing. Again, the Essence and the
Attributes are not identical, nor are they separate
from each other. It is as if the Attributes cannot be
compared to anything, for there can be no via media.
God is the ultimate necessary Existence, Who has
His Attributes in His Own Being, and Whose Exis-

1 The Holy Qur-4n, xxviii. 88, . ¥ xlid. 1L
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tence and Essence are identical. The following show
in detail the relationship between the two terms :—

1. The Essence ranks first ; the Attributes follow.

2. The Essence is Self-existing, whereas the Attri-
butes depend on the Essence.

8. The Essence is Unity, and the Attributes
manifest diversity. )

4. The Essence is Self-conscious, the Attributes
are not.

5. The Essence is always hidden, the Attributes
are sometimes hidden and sometimes mani-
fest.

6. The Attributes are always in their proper
locality.

7. The Attributes, in their manifestations, conflict,
or surpass one another.

The Holy Prophet Muhammad said that God
created man after His own image. The Holy Qur-an
refers to it in the following words :—

Then He made him complete and breathed into him of His
spirit . . .}

Is, then, the Zat, the Essence, of God the same
as the zat, the essence, of the created (man)? In
manifestation the two are different; but in mani-
festing Himself through His Own ideas, the Essence
of the Creator becomes, so to say, the essence of the
created ; or, in other words, there is only one Essence
in the non-manifest state. Says Jami :(—

The bubble thus spake to the river: “Behold ! thou and I are
not of different essence.” 3
So spake man to God, that he too was not different from Him.

This illustrates the point. The essence of the
~ bubble is the same as that of the river; but in mani-
festation they are different. The same is the differ-
ence between the Creator and the created. -Another
poet, Nagari, says :—

! The Holy Qur-an, xxxii. 9.
180



THE ESOTERIC ASPECT OF 1SLAM

Innumerable . multl-o.oloured waves arise in the ooean,
And from namelessness assume a name ;

Sometimes in the garb of the lover,

Sometimes in the shape of the beloved.

The identity of the ocean and the waves is real,
whereas the dissimilarity is only phenomenal. Bulley-
shah, the well-known mystic poet of the Punjab, in
his blunt way, addresses the Universal Father thus:—

In the Turk and in the Zangi (Negro),

As also in the Farangz (European),

In the tavern and in the Bhangi (the 1ntox1cated),
In all forms Thou dwellest ;

And yet tellest us that Thou art without an abode.

The Zat, the Essence, of God is explamed in the
Holy Qur-4n as follows :—

And Allah is in the East and in the West, therefore, whither-
soever you turn, there also is Allah; surely Allah is Ample-
giving, Knowing.!

And certainly We created man, and We know what his mind-
suggests to him, and We are nearer to him than his life-vein.2

And (Allah is) in your own souls ; but you do not perceive.?

He is the First, and the Last, and the Ascendent (over all) and
the Knower of hidden things, and He is cognizant of all things.$

He it is Who created the heavens and the earth. . Heis
with you wherever you go, and Allah sees what you do v

And Allah encompasses (you) on every side.*

The Holy Qur-4n is full of the Attributes of God,
such as Speech, Seeing, Hearing, Knowing, etc.
Those that define Him best are negative; as, for
example, Allah literally means : there is no one worthy
of adoration but He. God is Ahad, i.e. His Essence
is Unique, Homogeneous. He is Independent, Un-
begetting, Un-begotten, the First, the Last and so
forth. These Attributes appear to be positive, but
they are really negatlve in nature. , ‘

What, then, is the relationship between God and
man, between the Absolute and the hmxte;i, the

! The Holy Qur-én, ii. 1185. *"L16. ¢ h 21.
4 lvii. 8, § lvii. 4. - 8 Ixxxv. 20.
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Infinite and the finite, the Unseen and the seen, the
Creator and the creature ?

Aristotle maintained that God and matter are
co-eternal ; that matter is changeable, and that God
is not. Further, that God is co-eternal with His
Knowledge, and that matter, though in existence, is
non-existent, so far as its own existence is concerned.
A triangle, for example, is there in the Knowledge
of God; but it has no external or concrete existence.
One of its aspects is its ‘“ beingness ” in the Know-
ledge of God, and co-eternity with Him ; the other
is its triangularity in externality, which is styled
man—"‘ nothingness.”  The inference that man’s
external reality is co-eternal with God is absurd.
To illustrate : God is the Xnown Unknown, i.e. One.
Man is the matter, which is “ nothingness,” i.e. zero.
If we add to, or subtract from, one as many zeroes
as we may, the result is the same. Multiply or divide
zero by one and the result is zero, i.e. * nothingness.”
But if we divide one by zero we get infinity. Thus
man or zero does not affect the oneness of the One
(God) but gives Him distinction.

Again, God can manifest any particular aspect at
will, just as, out of clay, man can make a cup or
a satcer at will. But man having made a cup,
cannot call it a saucer. So that while the manifest
cannot be altered, particular properties can be sup-
pressed or brought into prominence at God’s Will.

The Sufis’ point of view is, however, slightly
different. They maintain that there is only one Zat,
or Essence, from the beginning. The essence of the
created is only hypostatical or suppositional. The
hypostatical distinction begins in the appearances of
differences in the parts of a like substance. The
Essence of God expressing, or, as it were, crystallizing,
itself in forms, becomes the essence of the created.
The moment the Known Unknown descends into His
Own Knowledge, a peculiarity of His Own, He shows
Himself to be the created. This stage is called
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the stage of Hagqigat-i-Muhammadi—the Reality of
Muhammad. From first to last the Essence manifests
itself in His Knowledge; and it is for that reason
that the Essence is manifest in the created. God is
thus sensed, and the created is only inferred. The
Attributes are thus hidden and inferred, and the
Essence is alone in evidence; just as during the day
the sun is in evidence and the essence of the moon is
inferred. .

Again, there is only one Essence which manifests
itself ; but, because of this manifestation, the Essence
of the Creator differentiates itself in Attributes from
the essence of the created; and it is only through
certain ceremonial and ritualism that this essence
of the created reverts, and becomes hidden in the
Essence of the Creator, as fire becomes hidden in a
stone. Says Jami :—

Although in the mirror there is a constant self-expression,

But (because of the mirror) there must also be a separation from
the self ; '

To show one’s self in the garb of another is a wonder

- Which can but be the work of God.

Let me illustrate this further. Ice and water are
different in shape and attributes, but are of the
same essence, for ice is but water within limitations ;
and the reverse process—to change ice into water—
needs strict obedience to certain laws. Similarly, the
essence of man is the Essence of God within limita-
tions; and to revert from the former to the latter
must needs be a proceeding in strict accordance with
a certain law, which in this case is Sharia’t.

- Thus, God has the Attributes of Knowing, Loving,
Willing, Hearing, Seeing, Speaking and so forth. So
has man, but within limitations ; God alone is Un-
limited. - God has Attributes and Names all known
to Himself; man only knows a few. God is Eternal
by Himself; man is eternal so far as God’s Knowledge
is-concerned. We are told, for example, that man
is the image of God, but it is not so in the sense in
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which a statue is an image of a real person. Kabir
Das puts this idea in his own blunt way :—

What do you ask about God ?

How can I tell you what He is like?

Is He a buffalo to be tied to a peg,

Or a coin to be handed over to you ?
He is like what you are.

Maulana Jalal-ud-Din Rumi, in his Masnavi,
relates a story which illustrates this point. A king
of Egypt desired to sit for his portrait and, for
this purpose, sought out the best painter in the
whole world. Two painters, a Greek and a Chinese,
were eventually discovered, and each put forward
his claims to be the world’s greatest. To decide the
issue the king commanded each to paint a picture
in thirty days. To ensure the work being original
and their own individual creation, he placed them in
the same room with a partition in the centre. When
after a month the partition was removed, both the
pictures were identical. The Chinese explained that
though he was a master of the art, he could not run
the risk of competition; and in consequence, instead
of taking the risk of painting a picture which might
prove inferior to that of the Greek, he turned the
wall*into a mirror. Thus the picture on his side of
the wall was nothing but a reflection of that of the
Greek. )

So the Perfect Man—Insan-i-Kamil—is the mirror
through which God beholds His Attributes and
Names. He is one who is at-one-ment—at one with
‘God—or as Muslim Sufis would put it, who has
reached the stage of Hagigat-i-Muhammadi — the
reality of Muhammad; for they maintain that crea-
tion began with the Holy Prophet Muhammad. It is
at this stage that we find men like Mansur-i-Hallaj
proclaiming 4nal Hag—"I am the Truth (God).”
Many in Islam and through Islam have reached that
‘stage. Bayazid Bustami once in his ecstasy said :—

How holy I am! How great is my glory!
184 .
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Another, Ma’rufi Karkhi, said :—

I am your Creator, obey me!

Thus we have the Holy Prophet proclaumng the
truth of his reality :—

I was before all the Prophets, but in mission the last of them
all.

I was a prophet before Adam was created.

I am 4hmad without the M2

I am an Arab without the 4.2

.He who has seen me, has seen God.

It is noteworthy that the Holy Prophet expresses
himself first in the form of a man and then in that
of God.

It is natural to expect that the Perfect Man and
the Final Prophet could not fully and completely
manifest himself in all his perfection at the beginning,
as the world was not fit and prepared to receive him.
And so each item of his perfection manifested itself
from time to time in the person of various prophets
of yore, who came to guide humanity in accordance
with the needs of the time. Says Jalal-ud-Din
Rumi :—

The name Akmad is the conglomerate of the names of all

the Prophets.
When you have a hundred, ninety and nine are also with you.

Thus the Perfect Man appeared in the fulness of
the time in the person of the Holy Prophet Muham-
mad, the “Seal of All the Prophets,” who alone
claimed that the Will of God saw its full manifes-
tation through him, and that a perfect, complete and
final code of law had been revealed to humanity
through him, in the form of the Holy Qur-an. Says
the Holy Qur-an :— ,

1 4hmad was & Jamali name of the Holy Prophet. By
deletmg m from it, it becomes Ahkad, which is an Attribute of
God, which means thé One, the Unique.

3 By deleting A from Arab it becomes Rab—another Attribute

_ of God, which means the Creator.
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This day have I perfected for you your religion and completed
My favours on you and chosen you for Islam as a religion; « . .2

It is well to point out that, though the line of the
Prophets ends with the Holy Prophet Muhammad,
yet one of the chief blessings of God, in the form of
Divine Revelation, still continues. '

(To be continued.)

THE CONCEPTION OF GOD IN ISLAM
By M. T. AkBAR
(Continued from Vol. XIII, No. 3, p, 100.)

In chapter iii, verses 189-90, we find this magni-
ficent passage :—

Most surely in the creation of the heavens and the earth and
the alternation of the night and the day there are signs for men
of understanding.

‘Those, who remember God standing and sitting and lying on
their sides and reflect on the creation of the heavens and the

earth: Our Lord, Thou hast not created this in vain! Glory
be to Thee! Save us then from the chastisement of the fire.

Again, in chapter ii, verse 186 :—

And when My servants ask you concerning Me, then surely
I am very near; I answer the prayer of the suppliant, when he
calls on Me, so they should answer My call and believe in Me,
that they may walk in the right way. :

In Islam the true conception of this ‘ nothing,”
which is the light of the heavens and the earth, can
only be obtained by an entire submission to the Will
of this Supreme Creator; that is to say, by a total
annihilation of one’s self, by a suspension of all worldly
desires and thoughts, and by substituting therefor
an * immortal longing,” an intense love and craving
for God. In the words of the Holy Qur-an :—

Only they believe in our communication who, when they are

reminded of them, fall down in prostration and celebrate the
praise of their Lord, and they are not proud. Their sides draw

! The Holy Qur-4n, v. 8.
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away from them ; they call upon their Lord in fear and in hope,
and they spend benevolently out of what we have given them,

So no soul knows what is in store for them of that which will
refresh the eyes : & reward for what they did.

Thus Islam aims at an annihilation of self, or
* rather at a detachment from this natural world of
life, by a comparison of our finite selves with the
infinity of the Creator, and the substitution therefor
of an ineffable yearning for the love of God. * Die
before you die,” said the Prophet. In the words of
the Holy Qur-an :—

Surely my prayer and my sacrifice and my life and my death
are all for God, the Lord of the worlds.

As our Holy Prophet often prayed, “ O Lord!
give me Thy Love, and the love of those whom Thou
lovest.”

"Again, the Prophet says: * Our love for our
friends, parents, and children in this world is but a

-part of the love of God, which manifests itself in
innumerable ways.”

This can be put in another form. To quote from
Henri Bergson :—

Between nature and ourselves, nay, between ourselves and our
own consciousness a veil is interposed—a veil that is dense and
opaque for the common herd—thin, almost transparent, for the
artist and the poet. ,

We move amidst generalities and symbols, as within a tilt.
yard in which our force is effectively pitted against other forces,
and fascinated by action, tempted by it, for our own good, on to

the field it has selected, we live in a zone midway between things
and ourselves, externally to things, externally also to ourselves.

The only way to break through this veil is to
detach ourselves completely in every direction from
the utilitarian side of our senses and consciousness,
and to burn ourselves in that sea of light which
impels all thinking things and rolls through all things.
‘So Islam, unlike art which works only on one side,
" whether it be colour or form or sound, claims to work
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on all sides, and ** has no other object than to brush
~aside the utilitarian symbols, the conventional and
socially accepted generalities; in short, everything
that veils reality from us, in order to bring us face
to face with reality itself.”

Oh man! Surely you must strive to attain to your Lord, a
bard striving until you meet Him (chapter Ixxxiv).

Thus Islam endeavours to get a sight of God in
‘this world itself, even though it may be only a
momentary glimpse; for in the words of the Holy
Qur-an :—

Whoever is blind in this world, he shall also be blind in the
hereafter (chapter xvii, verse 72).

The Holy Qur-én, in chapter xvii, says :—

And We have made every man’s actions to cling to his neck,
and We will bring forth to him on the judgment-day a book of
his deeds, which he will find wide open—

thus showing that the next life is a continuation
of this.

On that day (judgment-day) men shall come in bodies that
they may be shown their works. So he who has done an atom’s

weight of good shall see it. And he who has done an atom’s
weight of evil shall see it.

In the words of Browning, who, however, saw
only half the picture :—
All we have willed or hoped or dreamed of good, shall exist,
Not its semblance, but itself; no beauty, nor good, nor power,

Whose voice has gone forth, but each survives for the melodist,
When eternity affirms the conception of an hour.

In fact, in Islam both this life and the next are
parts of a life of continual progress with the object
of the attainment of a perfect love of God; but not
by the process of knowing Him in the intellectual
way Spinoza speaks of, and which puzzled Matthew
Arnold ; for according to Islam it is impossible ever
to know Him in this sense. The love of God is to be
manifested by attempting to know Him, both in this
life and the next; the Holy Qur-4n says that those
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in paradise will be taught to pray, even there, to God,

“ the Lord of the Ways of Ascent” (chapter Ixx);
“ their light shall run on before them and on their
right hands; they shall say: Our Lord ! make per-
fect for us our light and grant us protection; surely
Thou hast power over all things” (chapter lxvi).

To attain this object the Muslim has to devote
himself to a life of prayer and service to humanity,
prayer meaning a continual remembrance of the
qualities (Sifat) of God and not of His Zat or Essence.

Recite that which has been revealed to you of the Book and
keep up prayer; surely prayer keeps one away from indecency
and evil, and certainly the remembrance of God is the greatest,
and God knows what you do.

Surely the rising by night is the firmest way to tread and the
best corrective of speech. And remember the name of your
Lord and devote yourself to Him with exclusive devotlon
{chapter Ixxiii).

And all this is to be done in all humility, fear and
hope—fear of the eternal Omnipotence of God, and
hope in His all-encompassing Love and Mercy. * And
My Mercy encompasseth all things ” (chapter vii,
verse 156).

This idea of Islam is well expressed in the following
lines, written, I think, by Fitzgerald : —

For, like to a child, sent with a fluttering light,
To feel his way across a gusty night

Man walks the world. Again and yet again

The lamp shall be by fits of passion slain,

But shall not He who sent him from the door
Relight the lamp once more, and yet once more ?

* It is not to be attained—as it cannot be—in the
spirit of Paracelsus, bereft of all love :—

I go to prove my soul !

1 see my way as birds their trackless way—

I shall arrive! What time, what circuit first,
I ask not : but unless God send his hail

Or blinding fire-balls, sleet, or stifling snow,

In some time—His good time—I shall arrive :
He guides me and the bird. In his good time !

(To be continued.)
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- MUHAMMAD THE PROPHET
IN boyhood for his purity well known,

And called “ The Truthful,” when to manhood grown,
Just steward and loyal spouse, ‘

So trusted he was called that stone to bear,
By all, though hallowed, when they would repair
God’s ancient Holy House ;

A pilgrim on Mount Hira secking light |
Till God’s archangel shone upon his sight
Bringing the Book of Truth ;

When persecuted, brave; in victory, mild ;
Wise with God’s wisdom, simple as a child
Was he in age and youth.

He offers Peace to a distracted world,
. Where Satan’s conquering banner streams unfurled :
- Man’s hope, in darkest night,

His message, “To God’s Will be ye resigned,

Obey His Laws, and you true Peace shall find,
And in your hearts have Light!”
; ' F. H. A.

THE ESSENTIAL FACT OF
REVELATION

THE HOLY QUR-AN : A BOOK FOR HUMANITY
By MunAMMAD MARMADUKE PICKTHALL

ALL who believe that God did ever, at any time,
give guidance to mankind ought to remember that
Muhammad (may God bless and keep him) is the
only witness to the truth of that belief to be found
in history ; that the Qur-an is the only Sacred Book
which modern eriticism calls authentic—that is to
say, which is unquestionably what it claims to be,
' 140 ' ‘
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the message actually delivered by the very man who
himself claimed to be the Messenger of God. All
followers of a revealed religion trace their belief, not
to some man’s invention, but to some Messenger of
revelation sent from God. But the personality of
most of those Messengers is lost in antiquity, and
their message is obscured by men’s inventions. As
for those who ought to come within the period of
history (as known to us, however faintly)—Moses
and Jesus—there is hardly a scrap of evidence outside
the Semitic Scriptures that they ever lived. Amid
the tangle of miraculous legend which has sprung up
round them it is difficult for the rational mind to
recognize a trace of fact. Scientific inquirers doubt
their real existence and, doubting their existence,
question the essential fact of revelation and deny
that there is any evidence that God has ever vouch-
safed any guidance to the human race. Muhammad
(may God bless and keep him) is the only one, of all
those Messengers, who is historical. From the hour
when he received his Mission till- his death, the
smallest details of his daily life and conduct, his
sayings and his acts, have been recorded. His
coming brought religion out of a muysterious and
doubtful past into the actual life of modern men and
women. He brought religion from the realm of
legends and of dreams into the light of every day,
the light of reason. ‘

A Book ror ALL RELIGIONS.

Now I would ask the followers of all religions,
Do you value the essential fact of God’s guidance
and care for us men, and our way of approach to
Him, above the legends and traditions which your
fathers have embroidered on the pure and simple
fabrics of religion ; do you prize the essential, which
endures, above the unessential, which perishes and
.80 will fail us? If the former then, whatever the

' 141



